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I. INTRODUCTION

The Problem
This paper is the result of a second field trip from

July 1960 to December 1961 to the village of Pinola, in Chiapas,
gsoutheast Mexico, Based on the knowledge of the community aoquired
during the first field study, July~December 1959, we presented a
study proposal to the Department of Anthropology at the University
of Chioago, where the Chiapas projeot was organized, It was our
aim during a second stay in Pinola to study a group of Revestido
Indians, Such "redresaed" Indians are those who have discontinued
wearing the traditional Indian costume and have adopted Westorn
clothing.

We made no a priori assumptions about the meaning of adopt-

ing Ladino clothing, nor, mox:o particularly, were we taking this
change oither as a cause or as a result of Ladinisation; rather
this phenomenon was observed as one of many ohanges going on in
the oommunity, The field study was direoted toward finding out
other, more subtle types of changes involved in the immediately
discernible change of habdtual clothing.

In order to carry this out, we planned to werk with ten
Revestidos only, intending later to widen the study to include the
nuclear families and more extended kinship groups of the original
ten, Sinoce Pinola is a hlculhlnl community in which Indians and
Mestisos (or Ladines) interact in many ocontexts, it was also impore-
tant to include both of these groups in order te obtain a complete

1
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. ploture of how the Revestidos interacted with more traditional

Indians, and how these latter viewed the Revestidos.

Whether the Revosudé agsuned Western dress as an oxpres-
sion of deviance from his community, or did so as a result of
wider, ongoing changes, we could not at that time say,

Concentration upon the ten Revestido informants Imu de=
cided upon because we wanted a diagnostic sample rather than a
statistical one. The number of Revestidos in Pinola 1s too large
to cover them all in any depth. As ageinst trying to take into
account the entire group, we believed that partioipant observation
in the activities of the ten seleocted, together with taking ques~
tionnaires, 1ife histories, genealogies, schedules of activities,
acgounts of their experiences outside the community, their images
of other groups, and so forth, would give us a bstter knowledge of
the quality and depth of whatever cultural changes were inherent
in becoming & Revestido,.

Certain variations were included in the sample, such as
(1) a person who had recently changed versus one who had adopted
ladino clothing more than ten years earlier; (2) a single Revesti~
do among an entire Indian~dressed family versus ono who was a mem=
ber oi‘ a whole family or generation of Revestidos; (3) Revestido
informants who had had prolongsd experience outside Pinola versus
others who had never left the town; (4) those who had special sta=
tus, such as curers, as against others who did not; (5) some who
wore well integrated with their families and with the Indian group
generally versus others who were in conflict with "Indiannesa";
and (6) young versus older Revestidos,

It was not expsoted that the ten Revestidos would be alike,
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Change in oach onso would perhaps differ according to certain faco-
tors such as status, age, length of time spent outside the village,
and so forth, At least 1t was expocted that we might establish
a range of change from thoso who, on the one hand, were still sub-

merged in the Indian oulture to others who had adopted Western

cultural practices and values,

Another aim of the study was to find what motivations and
external ocirgumstances had produced the changs and, once this
process had bogun, what wore the attitudes and spheros of activity
most influsnced by it, and whsther the acculturation was deep, in-
volving changes in basic wvalues and beliefs, or superfiocial (that
is, invelving only the adéption of the Spanisgh language and some
itoms of material culture).

This objective assumed a thorough knowledge of Indian cul-
ture and soclal struoture, Without this, it would manifestly be
impossible to establish any range of variation, since we would
lack the means to determine the starting point from whioh modifi-
cations began, After woridng for almost two months with the ten
Revestidos, we discovered that there was muoh to leamm about
wileriying Indian social sontrols, beliefs and values, It was
precisely ono of our Revestido informants who started us on the
way to aocquiring such knowledge.

Asire gathered data on this last aspect, the pioture be-
oame slarified as to what barriers were sot up by the Indian group
for Andividuals attempting change, When, after a time, we resumed
the study of the Revestidos, our previous plan underwent change,
Our Anformants knew more or less of the outside world than did
their fellow-villagers; they spoke better or wors¢ Spanish; some
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wore engeged in activities other than the traditional agricultural
ones; yet all wero members of ths Indian community, participants
in its beliofs, subjeot to its controls, and aware of the magical
world surrounding them, Lssantially, they were as Indian as the
most traditionally dressed membors of the community.

Those, then, were acoulturated Indianas who were adapting
4o chauges going on in the community es a whole, but whose self-
images remained Indian, There was no intention to be moblile, or
to take Ladinos as thelr refeorence group, and no observable proc-
ess of Ladinizatlon,

At the same time a different range of variation bocame ap=
parent; 1t was betweon those Revestidos who kept their identifiocaw
tion with their group of orientetion and thosoe others, to be de~
soribed later on, whose behavior was at great variance with the
foyrmer., This second group was orientod toward mobllity. They
wers wall acquadnted with ladino ways and were rapidly rejecting
Indianness; they were, in fact, ladinised Indians,

Ine Setting

Pinola, the county seat of the Munioipio of Villa Las
Rosas in southsast Chiapas has approximately 8,000 inhabitants.
0f the total population there are 1,600 Mestisos (called Ladines
in this areca), and approximately 4,500 Maya Indians, spoakers of
a Tseltal dialect. These figures are, howsver, not entirely re-
nablo; because the Indian percentages are augmented by looal la~-
dino census takers (A).} The reasons for falsely augnenting the
total number of Tueléal Indians is that a town that oan establish

1mnovor & capital letter appears in parenthesis in the
text; it refers to a source of information 1listed in Appendix I,
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a majority of poor peasants with a subsistonce economy san ovade
some taxes, or at lenst have thom reducpd by fadoral and state
anthorities,

Pinola lies in Tierra Teuwplada, The main oclimatic varia-
tions are between the dry season, December to April, and the
rainy somson, *ay t6 Novembar, The temporature is very stabloe
with a mean of seventy degveos Fahrenhedt the year around, The
town is located on a linostone terrace at approximately 1,300 feet
abovo soa level, Wagner and Hotehklss (1959:1-8) include Pineola
and ofther Chiapas communities studied by the Department of Anthro=-
pology at the University of Chicago, in an ecological 2zone rang-
ing from 3,000 to 6,000 fest, All of these sottlomonts share come-
mon characteristios, based on topogrephical and vegetational fea=
tures, which prove to be important for some aspectz of hnman ace
tivity. In this zone we find:

1. Nucleated Indian~Ladino settlements located on a
slightly raised ‘terrain in the central part of the terrace
level.

2, Soven or eight garden gitios per block {(a gitdo
includes a family's house and the gardens surrcunding it),
instead of larger house gitlos as at higher levels,

3. Houses made of wattle and daub, utilising poles
from the local secondary brush and woodland, augmented
by easily eobtainable reock and mud., Typioal roofs are made
of local grasses or of palm,

%, A house plan which tends to be open, due¢ b0 the
warm olimate, with ample air spacse laft between walls and
roof. The house bas an unencloesed porch in front, and a
sookhouses standing apert from the main stxucture,

5. OGardens usually losated in or near the house comw
pound.
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6., Threo types of ocultivated land--irrigated, un=
1;-r:l.aatcd slash-and-burn flields, and gardens.

7« IXIrrigated lands, looated near the settlements in
the lowest portions of the terrace surfages and in the
volleys. Wator is brought $o them An ocanals from aprings
at the inner edge of the torraces.

8., Slash-and~burn fields, found mostly on the more
level lands at some distance from the settlements, Near
the settloments, the stespexr slopes are also cultivated.

9. An alamdance of tropioal fruit, suoch as sapote,
mango, and papays, &s well as orops such as bananas,
citrus, sugar cane, and ooffes,

Yot, Pinola differs from othor commumities of the eroa
in certain aspects whioh arise from its particular location,
Its situstion %,,¢ near the upper altitudinal 1limit of some orops
Jiko coffes, suger and tropiloal frults mnkes this towm an optimal
site for commeroial production for the Indians" (Wagner 1959:Part
II, Pe 11). The looal dally market iz an active centor for the
purcheging of these products by Indiens from neighboring villages
where the orops are more restricted by olimatic conditions, Mar-
ket aotivities and the lavge-scale production of sugar oane and
coffee account for the population growth from & small village of
479 Indians and four Negroes, as recordsd in the census of 1778,
o the present-day figure of 7,764,

' 8ince 1954, the town has been cennested with the Fan-
Amexrioan Highway, and with larger towns by an all-weather road.
This faoé has inoreassd the Dossibility of marketing Pinola ro-
dues in nearby larger towns and citios,

The town is built on a grid plain, typdeal of Spanish co-
londal settlements, The seat of the Muniaipal Gevernment, or
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Presidencia, the mariet and the main ohurch flank the ocentral

plaga, Streets run more or less in a northesouth or east-west
direotion, The Ladinos live almost exclusively in the blocks
whioh surround the eentral park, a seoction lmown as "the Center,”
Toward the outskirts there are some poorer ladino households,
among seotions regarded as strietly Indian,

Indian houses degin at the sacond North and socond South
stroets, and extend towerd the borders of the town, and the same
situation ocours in the cast-west direction. The high value of
land and property, togother with class barriers, would make it ime
possible for an Indian to 1ive in the Coentor area., In fact, some
Indigns who at one time owned gitios near the Center have sold
them to Ladinos and moved to the oubtskirts,

Ot the east side of the town stands 2 hill, the slopes of
which, owned communally, are cultivated in patches, but are main-
ly vaed by Indians for gathering bhoth firewood and fresh wood for
house construction,

A first impression that Pinola is & houltural community
arigses from obacrvation of thres aspsots: language, house type,
and dress. These are valid but not absolube eriteria booause, as
will be semn, scoulturetive progosses hnve produced some differ-

moes,

Conssrvative Indian men wear & distinotive oostume of
white ocotton shkle-length trousers, shirds of the same maserial
and color, and either red or multlcoloved sashes, Their white
hats, made of atraw or pressed paper, vary groatly in sise, ut
tond %0 be wide~ « Usually they go barefooted, and the warm
clinate does not negeszitate axtra protection, A few older men
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bave gotones, heavy wool ponchos bought from Chamule Indians.
The traditionel rain cape made of palm leaves is rapidly being
roplaced by 2 large oil-gloth oape bought at the stores.

" Indian womon have & more varied costume. The tradition~-
al one of long dark blue skirt and an embroidered multicolored
blouse was abandoned some time ago, perhaps as long ago as thirty
yoars, Today they wear a long, ankle-longth, printed ootton
skirt, a white or printed blouse, and a shawl which is either
white or dork brown mottled iz white. All of the materlals for
clothing are purchased, since weaving has completely disappeared
in the village.

Although there is almost total hbilingualism among the In-
diens, intra-group interaction is still carried on in Tzeltal,

The typical Indlan house typo is found gorresponding to
that desoribed by Wagner and Hotchkiss (1959:16), except for some
owned by the wealthier Tzeltales.

There are some groups of Indian residents of Finola who
have migrated from other communities into tho erea fairly recently.
The largest foroign group are the Hulstecos, speakers of nouu.'
who settled in this town durdng the revolution. In the last fif-
toen years a fow families have moved to Pinoln from Amatenango
and Aguacatenange, both fairly close Tseltal willages,

There is a general ocliisesus among Indians that Ladinos
have lived in the town for a comparutively short $ime, perhaps
the last forty or fifty years. Some old men still “remember? that
in their youth, the whole center of town was inhabtdted by Inddans,
This is not entirely historienlly accurate, sinee the baptiamal
books of tha paroebial churoch ahow that by the middle of the nino-
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teonth century thore alveady was & Ladinoe nuocleus in the town,
The church has kept separete records for Ladino baptisms and mar~
rages, and 1t was thus posaible to verify this informatien,

tnfortunately for thia study, Pinola belonged to the par
ish of Soyatitan till the oarly part of this century and tho rec-
ords in the looal church are incomplote, The firat Indian mar-
riages date from 1884, but as early as 1840 there are records of
baptisms of children of ladinos settled in the town,

At present, government, oducation, formal Catholioism
and the administration of the town are in the hands of Ladinos,
who:ayre also the largo-scale entroprencurs amd businessmen. Tho
Indiens have representation in the municipal government, but al-
ways in a subordinate capacity, subject to the leadership of La~
dinos,

The President i3 the elected ahief of the town. le is
assisted by a judge, a secretary, a treasurer and other minor of-
ficlals. The jurisdiction of the loecal government follows the
pattern of Spenish-American colonial gabildos (the municipal gov-
eynment); that is to say, judicial and economic matters of imporw
tanoce are submitted to higher ranking authorities outside the
towhs Thus, economic affairs are dealt with in San Bartolo and
judicial ones in the eity of Comitdn. The President has an Indian
Regldor, who aots mainly as presidentlal agent to tha town Indians,
in order to obtain their cooperation with offiocial authorities.

There is a resident priest who offers Nass most often in
the semplo of San Miguel; Fatron Saint of Pinela, The other two
thurohes, San Josd and that of the Virgin of Guadalupe, are used
enly for a few spesial ococasions during $he year, Tho village
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priest has organized a number of Catholio sodalities to keep the
church in ordor and to organise ceremonios, thus absorbing the
funotions held formerly by the Indian religious hierarchy.

There are two schools, one near the main plasza, This i8
a State school which affers complete elementary education and is
attandod mainly by ladino children., Tho other, in the outskirts,
is a rural school whigh offers only the first two grades. This
school, attended mostly by half«ladine ehildren, has a few Indlan
ohdldren, but they attend very irregularly. The boys are claimed
wvery early in Iife to work in the milpas (corn fields), while the
girls axre r_equired to participate actively in housohold chores,
as well as in buying and selling.

The only formal Indian institution is the Tmoltal oivil
hierarchy. Men serve for a year, and then rest two or threo
years between the ascending posts in the hierarchy. The lowest
civil post, or "oargo," is that of m{ogmxzo. The second in as- '
candancy is that of Regidor, and the highest, Aloalde.

Ws have described in a goneyel way, the setting and some
of the ocutward charaoteristios of the people of Pinola, Now it
becomes necessary to deal with activities whieh are typloal of
each group, as well as with the many forms in which ladinos and
Indians depand upon each other. 0dnbacts, although restricted
and highly struotured, are many,.

Heonomie Agtivities

The Indians are small agriculturalists, devoted to the
oulsivasion of maine, beans and squash, which providestki staples
for their diet. Sugar cane is grown in the lowlands, ¢o the west
of Pinola, and thia is a good onsh orop, amnr; not all Indians
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own plots in this area, nor oan many afford the oost of milling
the cane to obtain penels, a coarse brown sugar., Ooffes is grown
in the house gerdens, mostly for homé consumption. Land holdings
fall wnder four systems: ajido, communal, small propsrties, and
ranches.

A smnll proportion of the Indian population carries out
extra economic astivities, but these are always practiced as a
sidoline and do not ontail giving up the traditional ferming.
Such enterprises include:

1. Small stores, set up in a room of the living com=
pound, Ohili peppers, salt, onions, matches, cigarettes,
kerosene, trage (white liquor made from cane sugar), and
other inexpensive items are sold. The supply is socanty and
the stores are always Attended by the women who answer when
a oustomer oalls, and then return to their household chores,

2. Darber shops, Thome may be operated by anyone own-
ing a peir of sclssors, It ia common o see Indians giving
hairouts in their gardens. They carge much lower rates than
the shops down towm, and usually are opon on Saturdays and
Siiidays, the days the owners are fros from agrioultnral wori.

3 Martmba players. The most popular music in town is
that offered by such musiclana, who produce music of poor
quality tut are inexpensive to hire for celebrations in Ine-
m homes,

4, Carpentwy. This sideline is fouond by two indi-
viduals, who make very simple and orude pleces of furniture,

5+ Pottery making, done by a few women and mostly for
homoe use,
Ancther activity, whioch 4is not a specialisation since i¢
is pragticed by all the Indian male population, is the making and
repalr of fiber nots, used for carrying somm. '
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The size of the community makes necessary a sories of ar-
tisan skills, all of which are in the hands of the poor Ladinos,
Thie same group has token over such jobs as truck drivers? as-
sistants, unskilled labory of several icinds, malds in wealthy lae
dine housea, and so forth,

If we exoept the lower olass Ladinos (or half-Comitecos),

the rest of the superordinate group is striotly non-agrioultural,
then theoy devote thomselves to the exploitation of large ranshes

it 48 in the role of entrepreneurs, who hire both Indians and

pooxr Ladines on a sharecropping basis or as peons. There are

some large ranches devoted to oattle ralsing and cheese processing,
but the owner is generally not engaged in manual labor in these
aotivities,

The ladinos have a series of other commercial activities,
such as tho transportation of loeal products to neighboring mar=
kots, and the supplying of loecal needs fer:out-of-town artiocles.
Goffee, corn, oane sugar and fruits are the main exported items,
while machinery, hapdware and grooery artioles, furniture and
elothing are the mAain kmports., Almost every family of the upper
olass owns ono or more cr&m. conatituting & large investment
of oapital; ownoership of these wehioles is a symbol of prestige
in itself,

other businesaes typical of the upper class fomilies
are:; (1) large stores aelling groceries, agrioquitural tools,
olothing, liquor, and so forth; (2) mills for the grinding of
ocorn for tortilias; (3) billiard and pool halls; (4) bars; and
(3) movie theatres, of which there are two in the town.
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The faot that each olass carrios out oharacteristic ac-
tivities in Pinola brings about a clogser interdependence batween

Ladinos and Indians, especially in the economic sphere, Follow-

ing are some of the ways in whioh the two groups depend upon each
otheor.

1, The Indians buy from Ladino local stores:

{a) 2toms of clothing such as shawls, sandals, materials
for clothing, hats, hair ribbons, and so forth; (b) tools
for agriocultural work such as machetes, soap, lkerosenc,
chill peppers, cooking grease, meat, candles, liquor,
kitohen ware, ingredients for ouring preparations, and so
forth,

All of _these‘articles isell in Pinola at a higher price
than they do in the nearby town of San Oristobal, because
of the ocosts M in transporting them into Pinola,
Some Indians manage to go to San Cristobal to shop person-
ally, or thoy may ask friends or relatives to purchase the
most expensive and dureble equipment for them there. MNever=
theless, only a small minority travels out of Pinola, be~
oause the cost of the trip by bus or in Ladino trucksd ocan-
cels out the advantages of lower prices olsewherse,

2, The Indians depend upon the Ladinos for the mar-
keting of their harvest surplua. There is & asmall group
of loeal farmers who produce in large enough quantities to
make 4t worth hiving space in ladino«owned truoks to transe
sort their produce $o neighboring markets, where prices
ayre more adveantagecus. This presupposes, howsver, both an
abdlity to deal with businessuen in the outlying towna, as
well as & considerable money surplus to gain profitis onos
transportation costs are deducted, It is quite common for
the Indian to sell whatever harvest surplus he has to the
1e6al Ladino middlemen, despite the faet that he knows he
wAll osme out of the deal as a loser,
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34 The Indians asell logally vegetables and animels
grown at home, This type of sale, handled by women, is
done from house to house, or in the daily market., ILggs,
chiokens, aquash, coffee, fruiis, flowers and some edible
roats are thoe most common dtems in this category.

4. Uppoer class ladinos lend money to Indians, The
almost subsistonce lovel economy of the large majority of
the Tmeltal population forves them to borrow monoy at
high interest when an smergency cocurs, A family cele=
bration, such as a wedding or baptism, new outfits of
olothing, sickness oxr a death in the family, are suffi-~
oiant to unbalance the delicate oquilibriumm of the house~
hold resourves. The rates of interest are very high, up
to 204 monthly, and the warranty offered by the borrowers
is usually the title to their lands, or their fortheoming
orops, In the latter ocase, the Ladinos will lend as low
ag one~third of the aotual amount which the products will
sell for at harvest time, The Indians aroe perfeotly aware
of this but, under the circumasbances, they have no cohoice
but to borrow,

S« The Indian men sometimes go to work at the nearby
sugar rofinexy at Pujiltik, or at the rice mill in El
Arrozal, Usually they work for only one or two weeks at
& time, either when work is slack at the milpes, or when
an eoonomic emergency arises.

6, A last form of dependence is that of the poorest
Indians, who have very little land for ocultiwvation and
whoy in oxrder %0 augnont a scanty inooue; ront plots in

thes large ranches, or snter intoe sharecropping agreements
with the owiers,

In the six aspects desoribed above, it oan be seen that
there is a mutual intergroup dspendence, although 4% has heen
dessyibed mostly from the peint of view of the Indians, Tns role
of the ladinos in all the transsotions, edther as luyers, sellers,
landowers, or transportation agents eould not very well continue
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without the onpgoinz small-socalo production of the Indians, and
without thoe profits derived from supplylng the Indians?! needs
for gooda and sorviges.




II., CLASS STRUCTURE IN PENOLA

Ihe Use of tho Cencept of Caste

In this general desoription of Pinola there was mepeatad
mention of "rioh Ladinca, "poor ladinos," and Indians, without
further analysis of the loocal olass atructure. DRefore proceeding
with a discussion of the particular processes involved in the
transition of an Aindividual from one social stratum to another,
1t is imperative that we be more precise in the definition of the
different stmata of Pinola society. 7This will take us somewhat
far afield, due to the fact that inter-ethnic relations have been
desoribed as "oaste systems” by anthropologists working in Middle
Amexica, Henoe wo have to trace bagk the use of this term in ore
der to undersatand how it is defined for this and other areas as
well as our reasons for departing from 1it.

Societies where there is a lower stratum (either a colored

srmb, as in North America; or an Indian one, as in Middle and

South America) for whose membors upward sooial mobility is diffi-
oult or impossible havs boen qlassified as having "caste systems,”
Both sooclologists and anthropologists sesm to be adhering more
and more to this usage. Warner adopted the term oolor-caste to
desoribe the status of Negrows in the United States. He applied
the $erm to the segnant of ¥he pepulation '
imuxy punished by the forual and infersal rulss of our so-
t{.tt they mhmm. whan thay break this rule of

ohildren suffer the penalties of cur

mh»nlu oed in the lower color ocaste
Untike m 13-. ct &? sytm forddd the members ot'
m Im onh of 4%, Thelir status and

16




17

that of their ohildren are fixed ford¢ver. There oan be no
soocial mobility out of the lowor caste into the higher ones
{Werner 1960320),

Dollard, in his study of castoe in a Southern town in the
Undited States, analyres *the barsiers to social contact or, at
loast to smomoe forms of social oontact ... to saxual congress be-
tween upper caste women and lower caste men and to the legitimacy
of a ghild of members of the two onstes." IHe adds,

Ameriocan ocaste is pinned not to cultural but to biologi-
oal features, to color, hair form and the like, Inferior
caste results in a degres of sooial isolation for the indi-
vidunls concerned, Nothing else seems absolute about the
caste barrier, It does not totally exclude social contact
and seems to have no other mark so distinotive as the mare
riage and sexual prohibitions (Dollard 1957:62).

The acoeptance of the term "oaste" im theoretical publicae
tions (Webor 1957:71, Parsons 1958:78, and Parber 19571335-36) is
quite generalized, Barriers to mobility are the main criteria to
dafine different sooclal systens as "oaste systems.! Barber makes
this explicit:

Oon the basis of institutionalized valuo attitudes toward
social mobdlity we may define two basic models: the opene
class system which stron approves of upward mobility ...
and encourages sveryens improve his present social olass
pesition. The other iz the "oaste" type which strongly dis~
approves of soovial mobdlity ... and treats the wish to ime
g;;r one?s present ¢lass position as sinful (Barber 1957:

; 4o

We are not here ¢onserned with the use of the word "oaste"

in tha desoription of the stadmsssystem in the United States, The

only purpose in mentioning it heve is for the infiuence it has had

. upon vegent studies in Middle and South America,

. Theuwsage is imprecise; as oan be seen from the following.
Tanin (1952) centers his wholse thesis arsund the use of the qon~
aept of omste, His oriteria for the adiptien of the term are; the
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institusionalized avoidanse patterns between lLadinos and Indians,

the taboos on oommensallsm and miscegenation and the absence of
upward mobildty,

In:the same year, De la Fuente (19352:76=96), in an analy-
8is of inter-ethnic relations in Mexigo and Guatemala, compares
the differences in sooial mobility (from Indian to Ladino) between
differont areas of the countries muntioned and divides the commu~
nities into three types:

1,==Communities whers there is a complete absence of pass-
ing, of which there are two subtypes: (a) No Indian is considered
a ladino regardless of his degree of ladinisation or ocoupation
and no ohild of a mixed marriage brought up as a Ladino is accept-
ed socially as a Ladino, Ladino status is sought and achieved
outside the looal oommunity. (b) A Ladinized individual would be
considered a lLadino if raised or educated as such; or he would be
categorized as racially Indian and ou].'eurany ladino,

2 oo 8 o_the 8 8 oe n_amount of
ing: (a) Ladinized individuals with long residence in Ladino
communities and of artisan occupation sometimes marry Ladino women
and pretend to be lLadines, They are either not recognised as such
by the latter group, or they are considered Ladinos of the lower
olass. (b) Individuals lLadinized to & slight degree, women raised
as ladinos, and ochildwen of formal and informal mixed unions are
recegnixzed as lLadinos.

3e=~Qommynities where more gomplete o3 tal pagging
Surs: (a) Individuals iladinised in language and custem, individ-
wals of high status, or children of mixed unions raised as Ladinos
are considered lLadinos., (b) An Indian woman married to a Ladino
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man acquires his status,

Communities of types 1 and 2 are oconsidered to have caste
systens, while $¢pe 3 has o class system. But sinoce mobdlity
varies within types 1 and 2, De 1a Fuente (1952:81) states that
"the social structure in partiocular communities may bo desoribed
as that of caste or something which approximates it." .

Beals is more oautious with the use of the term “mu,f'

Wnen he dsals with stratification in Hexico, he says that
v R AR g e g R R R ek R
3 161 with the lowest level of meatiso oulture, The groups are
et e nenh nlATe
(19521327).
After this desoription, he abandons the term by saying, "these
groups here will be called plural cultures rather than castes,”

Recently, Reiohel~Dolmatoff desoribed a bicultural comnu=
nity in Colombia where mobdlity is reatrioted to tho three upper
strata, and where Indians eannot aspire to be inutpouud into
their ranks. Again, on the basias of the barriers to mobility,
he qualifios this system as "one of two castes so to spealf! (Redchele
Dolmatoff 1961:1132),

We have cited these authors in order to show tha¢ (1) withe
out exeeption they Fefer 4o an absence of upward mebility as the
main oriterien for the definition of "caste"; that {2) they de net
use the term in any preeiss way; and that {3) when the structure
of the communities seems $¢ include eertain wariations, they sin~
ply avoid the problem by using expressiens such as "oaste-~like,"
"gantectype,” "oasts, S0 %0 speak," or werse st¥ill, "something
whiech approximages caste."

In the desoription of the system of sooial inequality in
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Pinola we prefer to disouss the class structure of the community.
¥o do not beliove it is justified to carry over one trait from a
vhole social system as it obtains, for instance, in India and ap-
ply it to another widely different total system. Neither will
such terms as "color caste" or "cultural caste" serve to clarify
or make more specifioc the use of the concept of ocaste.

The most useful eritique voncerning the use of the con-
cept of casts for socdal system other than the one obtaining in
India, comes from Dumont {1960391-112), His is a detailed and
erudite analvais of soclolagioal and anthropologieal studies in
which the status difforences between segments of the popﬁlation
~ have been described as those of caste, In partisular, he attacks
the Warner sochool in thn United States for their use of oaste to
designate Negro-White intorrelations,

We feel justified in applying Dumont’s critique to the
situation in Pinola on the grounds that the subordinate status of
Indians and their segregation from Ladino privileges and aotivi-
ties have a similar origin to those existing in the United States,
Ones the juridiocal status distinetions, in the form of debt-
peonage for Mexico were abolished by the egalitarian ideals of
the Mexiocan revolutien, diserimination agaihst Indians ‘hu been
an effective social mechanisn 0 resstablish the social distancs.

Dument's main argunments against the use of the tem caste
ares (1) The oaste system in India is a soherent sccial system
fowhded on the prineiple of inequalisy, while the "golor bar® (or
ths sthnio bar in Pinola) ocontredista the egnlitarian ideal and
4¢ 45 An a way a socdal disease. (2) A sum of traits sueh as en~
dogamy, mutual avoidanee in «rh!.n situations and iaock of easy
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soodal mobility sannot be aquated to a whole sooial system,
{(3) Those traits of the Indian caste system which do not find an
squivalent are eliminated from comparison with the other soocietica,
(4) In the selection of one cluster of traits, soclologlsts and
anthropologists have disregarded the funotion whioch pargicular
traits may have within the total syatem,

e IR Y L UL

In the analysis of olass of Pinola we have to take into

consideration several criteria., Although economio status is one
of the factors in social ranking within the community, this alone
does not describe agourately the real class struocture. Other im=-
portant eriteria are certain oocoupational distinciions and the
ethnic boundary which soparates the lowest tlass (that of the In-
diens) from the three upper ones,

The upper class is restricted to a fev wealthy families
who l1live, without exoeption, in ths area immediatoly surrounding
the central plaza, Their high economioc status 4s not of long
standing. On the contrary, they show some pride in the faot that
through industrious efforts they have asquired wealth, starting
fyom relatively humble origins. In the case of the richest man
in town (C's father) both himself and his family speak of his be-
ginnings as a muletesr, transporting goods to and from Pinols,
After ths opening of the road in 1954, Sransportation by truek
beoane no of the main eosnomis astivities of this slass. Thay
ays also omers of large ranches which they manage as absentee
landlords.

There are no professienals in the ranks of the upper olass
(exospt £ar A, Who is atypioal singe he migretad inte Pinola only
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a fow yoars ago), and no great intellectual achievements have
been made by its members, Some of them have had one year of
sesondary socheol, but have abandoned learming, attracted by the
faster rewards available through commercial enterprisea., How=
ever, sinoe 1961 a higher wvalue has seemingly been put on educa-
tion, At present there are four teen-agers studying in the near-
by eity of Comitdn.

Upper olass Ladinos travel widely, frequently as far as
Mexico City, The reasons for these trips, although mostly ocom=-
mercial, include visiting frionds and entering into certain po-
1itical aotivitiea s.n the metropolis. They alao have widespread
family and ritual kinship b;mdn in the larger cities of the area,
Thelir socio-~recreational private activities are very exclusive,
including only peers in the community, guests from out of town,
and a restrioted minority of representatives of the middle class
loeal Ladinos,

uam:ge. is endogamous within looal upper class families,
but there is also prestige attached to unions with powerful famjie
1des of larger cities, They are not engaged in the:politiocal
iife of the village cutwardly, yet they manipulate some decisions
in this arena through their contasts with the state and national
authorities.

The Ladino middle olass is conposed of smaller land-owers,
national and state exployees, resident in towh, $eachers, and
mallsr store~owners. There are no agriculturalists in i¢s ranks,
‘These people travel less and have fewsr outside connections.
Tekshars of the looal elsuentary school are reganrded as the local
intelligentsia, but aside tm them, the ranges of educasion in
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this ¢lass is low, Their attitude toward Indians is similar to
that of members of the upper olass,

In the last ten to fifteen yenrs there has been a rein-
forcement of colass boundaries, espeseially in regard to the upper
stratum. Social distance from the rest of the population has ine
creased by a fast acquisition of wealth and the power which acoom-
panies its It is probable that this trend will oontinue.

From the point of view of the Indians and half-ladinos,
the two upper classes are "the real ladines." A teacher, beoause
of his intellectual pursuit is rated on the same level with a
rich man. In the section e the images of ladinos held by Indi=-
ans it will bo seen that both oriteria are cqually important in
rating people as "lLadinos.," ‘The rich minority suspeots everybsdy
below them of being an Indian, while middle class members do not
acoord great prestige to the wealth acquiring aectivities of the
upper class Ladinos.

The two lowest classes (half-Ladinos and Indians) will be

dealt with at greater length since they are centrally linked to
the main topio of this paper,

AR LSS Y (PRI NP ANS

In Pinola there is & group of Mestiszos of a low soonomic
level betweon the top-ranking Ladines and the Tseltalespeaking
Indians. Upper and middle ¢lass ladines oall them *the poor peoc-
ple," and the Indians designate them, interchangsably, by twe
terns, “iedio Comitesos" or "Nedio Ladivdis"--half-Comitecos, or
half=ladinges.

The origin of th.‘ term "half-Oomiteco” is obscure. It
sesms thad about thirty to forty years ago there was a migration
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of several families from the ity of Comitdn.l These pecple were
poor,; and game to Pinola in search of better opportunities, There
are many half=Comitecos who actually were from Comitdn, but since
then the term has noguired a wider applicatien and defines with
preoision a group characterised by a combination of economic and
cultural treits which sets it somewhat apart from both wealthy
upper=olass ladinos and from Indians. As we shall see, howevsr,
this group interrelates with both of the other groups.

The main economioc activity of the half=Comiteco is agri-
oculture, but a few of them work as artisans, low renking employees,
truck drivers? assistants, and in many other necessary jobs for
which the members of the Indian group lack the skills. Halfe
Gomitecd girls find jobe as malds in wealthy Ladino houses. Un«
1ike other communities in the area, in which Indian women work in
this dapacity, in Pincla the half-Comiteco glirls have taken over,
sinoe they are eonsidered more intelligent, harder-working, olean-
or and more honest.

Half«Oomiteccs are speakers of the Spanish language, ale
though o minority have learned Tmeltal after years of interaoction
with Indians, Theiy houses ore soattered throughout the tow,
fyom very olose $0 the canter to the farthest cutskirts of the
viliage. With e exoeption of a few betterwoff homes, their
houses apre very similar $o thoss of ¥he Indians.

The Indian has a slear image of what a hilf-Comitece is.
He defines this peer ladino en the basis of soms traits sindlar
%0 thase What characterins the Indian pepulation, tmt, at the sanme
Wme) he is csnsslous of the differemes. In genersl;, the main
sriteria dmtifying the half-Cemitece are the fellowing:

lutomﬂm tmumd by seversl iadinos; thare are no of-
fieial records in the

' s e T ST
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(1) low economioc level, (2) use of tho Spanish language, (3) work-

ing hablts and cortain other customs similar to those of the In-
dians, and (4) differcnces from the upper-class Ladinos,

The besat and most desoriptive definltion of half~Comlto~
003 13 the following, givon by one of the informants (8):

The half-Comitecos are poor psople. They speak Spanish
only. if they lmow our language they do not master it. They
ueithar h ) Ing%n nor ve ladino,  They do not have

expena nsive olo Gﬁng. n o houses, They work
in tho ocorn fields and aome of them have horses which they
use $0 go on trips or to earn some money transporting cargo,
They eat cheap things and enjoy wild vegetables as well as we
d4o. They work just as the poor people (the Indlans), Their
main work is in the milpas and the sugar cane plantations,
They are very much y betweon the ladinos and the Indians
bascause somotimes they can have a better meal and eat more
meat than we do,

Their houses camnot bo like those of the ladinos but the
reason for this is not that they fear onvy (wltchoraft) but
that they laok the money. If they can afford a house with a
tile roof and good walls, they do not paint them. They work
like us Indians but try to keep shorter hours and do not mal-
treat themselves as we do. They wear pants and long-slesved
shirts but never a jacket or a short-sleeved sport shirt. A
half-ladino understanda things half-way. He suffers very
much like the poox people and receives no oonsideration from
the rich Ladinos, After ohildbirth they practioce sweat baths,
like uz and not the injections, enemas, and purgatives like
the real ladinos,

The ladine (0, D) sees the half-Comiteco as a poor man,
There i3 not as wide a cultural gap as with the Indian, but the
poor ladino, in generael, is exoluded fyrom private social events,
unless he is hired in the eapacity of a helper,

The half-ladino (B, ¥, G, H, I) has a self image whioh
oorresponds ologely to the one asoribed to them by Indians, He
may pretend to be closer to ladinos than he actually is, and the
main distinotions he establishes between himself and an Indian is
the faet that there is a good deal of witvhoraft among the Tselw
tales, He talks ainyu about "the ladinos" and "the Indians" and
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thus places himself in a group whioch is set apart somehow from '

the other two,

When interacting with members of the other classes, hs
feels nuoh more at ease with the Indians, On many occasions,
when this was witnessed, the grounds for sommunication were wide
and varied, Common interests in agriculture, similar practices
in curing, and many correlations in aspects of material culture
oreate a basis for understanding and, to a degree, an emotional
involvement which is reinforaed by multiple bonds of ritual kin=-
ship.

Roonomic competition whioh oould oreate conflict between
these closely related classes is absent, Both produce mainly fox
home consumption and the looal and nearby markets absorb whatever
surplus they may have left,

The Indian

In order to understand the behavior of a Tseltal toward
his own people as woll as in interaction with the fadinos, it is
necsssary to describe his belief and value systems. Theoy deter-
mine a way of 1life and keep Indian society integreted by giving
the individual a frame of reference within which he may act with
seourity. The Indian eommunity has a moral codse which reinferces
habits of hard work, respest for slders, econemic equality, and
reciprecal obligations. Every member of the commmnity knows
which sanotiens will be applied ¢o0 him if he bectmes a transgres-
0%,

There are no formal Indian instisutions in this community
to apply legal sanctions. The religious hierarchy disappeared
about thirty years ago and the organisation of ceremonies has been
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absorbed gradually by the looal Catholio church., The civil hier-
arehy, with an Alcalde at the top, four Regldores and five Mayor=
domos is actually subsidiary to the purposes of the Ladino presi-
denecy. Its tasks are mainly to keep the trails which link the
village with the corn fields in good condition, help in the up-
keep of the cemetery, and repair bridges built across oroeks,
Aside from these tusks, they have no influence upon their own
people, and being at the top of the hierarchy does not necessarily
imply being considered as one of the Indian leaders. The Indian
oivil hierarchy is also gradually being absorbed by local aegarian
organisations under the control of Ladinos but this 48 not impor-
tant to the Indians since thers ars other mechanisms of ocontrol
which have a wider influence than these institutions.

With the inoreasing influence of lLadinos over the still-
existing Indian institutions, and the disappearanos of others, a
question comes to minds what are the means of social control,
what types of sanotions ocan be effeatively applied, and what are
the threads of the weft of power nécessary to maintain adherenge
to Indian norms in spits of the impact o!“ external forces?

There are two types of transgressions by members of the
Indian group. The first type includes erimes which fall under
the jurisdioetion of ladino authorities. Diverce, stealing, tres-
passing on plots by animals, and ¢onflicss over land ownership
ars the most impsréant incidents which the Ladine authorities are
called upon ¢o handle, Imprisonnent and fines are the most typie-
oal sanotions applied by the loeal judge,

In an onﬂ.l;.l’ aifferent acentext, adherense by the Indi.
ans $¢ the norms of the Teeital commmunity is reinferced by super-
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natural sanctions. The power to punish by witchoraft, attributed
to men of strong spirit is the most effeotive moans of social
sontrol in this area, Indians beliove that overy porason has both
an animal soul (or nawal), usually an animal of the forest, and
an ethereal spirit (or ohnlel). FPhysioal energy, n‘:buity for cure
ing or protecting the community, even life 1tsell depond upon the
strength and well=being of one's nawal and ohulel,

The ghulel is located in the heart of each man but simul-
taneously abides in one of the sacred places, the hills which
surround Pinola, There it i3 protected from harm by the spirits
of the guardians (or Heiltatiles) of the Indian population, The
chulel leaves the body during slesp and roams about, visiting
places oy communiocating with other spirits. Upon his return to
the body the person awakes, This is a natural and voluntary sepae
ration of the chulel. There are other instances of involuntary
or acoidantal departures which are dangerous bacause they involve
illness and possibly death. When the ghulel becomes detached from
the body either as a result of fright or when the spirit owmer of
& place retains it, the person falls 11l and a ourer has to be
called to perform a ceremony whioch will reinstate the apirit into
the body,

The pawal and the ghulel are different, though they com-
plement each other and blend with the pi‘non in a perfect unit,
The nayel is embodied in an animal of the forest whieh never ocomes
close to his owmer. A man and his nawal never mest face %o face,
yst they partake of tho same essence. As much as the ghnlel, the
nayal also roams about at night. No man has a single animal soul.
A minimun of three and & maximun of thirtesn are attributed to

B



s

29
Indians, Tigers, lions, monkeys, bears, opossums, bulls and‘a
number of other animals are thought to be nawals, But aside from
these there are otheys whioh in our oonception, but not in that
of Tseltal Indians, are atmosphorical phenomena, such &s Thundew;
Meteor and Whirlwind, For the Indlan these ars manifestations of
1ive beings, 1.0., Thunder is a child, ileteor is 2 bird. As it
will be seen later, these nowals are the most important in the
hierarchy of supernatural control,

The survival of man is linked to ths wellwbeing of his
!‘.‘ﬁ'&l&' Noither man nor his nawal survive each other, A physical
attack on the animal soul is reflected, even to the localization
orthewouhd. in the human being.

The average individual does not know what animals are his
nawals, The diagnostic teohniques to find out whioh animal corre-
sponds to 2 person are absent, or lost, in Pincla, In Chenalhd
(Guiltoras-Holmes 1961:299) "the nawal is related to the day of
the birth of a person ... the ilol (ourer) is summoned when the
infant is a few days o0ld ,.. and having boeen told the exact hour
and date of birth he discovers the idontity of the nawal in the
beating pulse," Sometimes the physlocal traits or abllities of
cortain Pinola Indians will naks them suspected of having ocertain
animals as nawals, $.9,, 3 fat man may be a boar, a hairy one a
monkey, one who walks swiftly aoross muddy stretches without gete
ting dirty ms; be & dog, and s0 on,

The nawal and the ghulel constitute both the astrength
and the vulnerability of a man. The attempts of witches are di-
rooted ab the soul, Therefore, the population of Pinola is pro-

teoted by those who can counteraet ¢vil beoauss thsy swn powerful
souls,
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The greatest differenoces between the common men and the

important leadsrs of supernatural control are,the number and rank
of pawals and the command a man has over them, Curers and Meil-

iatiles are endowed with oharacteristics which snable them to
guard the town and punish the transgressors. They are the only
ones who oan control the behavior of their nawals, Thay are sup~
posed to have top ranking spirits and pnawals such as Thunder or
Meteor,¥Whioch, bsocause of their high=flying capacities, can better
..observe the behavior of their subjects. The idea of the magie
flight of curers and witohes is widespread in the world and re-
lates to "the idea of the intelligenoce and to the nndiratmding
of seoret things or metaphysiocal truths expscted of important men"
(Bliade 19603356).

The men who exeroise supsrnatural oontrol in Pinola are
old., Age is one of the first requirements in gaining the respoct
of the population, Sinoe life expeotancy is rolativoly' low, the
mere faoct of being old causes a man t0 be suspeoted of having a
povoml spirit. Yet there are other oriteria which reinforoe
the principle of age. One of them is bshavior in accordance with
the community moral code, The correlation:between striot follow=-
ing of rules and preastige is very high. A third eriterion, whioh
agoording te its impoersance should perhaps be ranked first is to
have dreams with certain acocepted contents. Dreams are necessary
$o those who wish te play certain roles, suoh as that of ourer.
They censtitute, aceording to the theery of dreams of the Pimela
Indians, & true form of action, since during sieep the ghilel is
astive and ocommunieates with other ghmlels, or engages in other
kinds of mgtivities, The high ceourrence of face~-t0-fagce rela-
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tions and gossip in this community and having one's significant
dreams interpreoted as ausploiocus by one of the important old men
ocan be the cause of starting a man on the road to being a Neilta-
31, The diagnosis of a sufficiently high ghulel and nawal will
not be done a priori, as in Chenalhé, but only after a long period
during which a continuous interplay of the three requisites men-
tioned above are observed., Failing such manifestations, an old
man will be respected for his age, but he will not participate in
the hierarchy of supernatural control,

Up to now we have spoken of the guardians of Pinola norms
without specifying their distinotive roles, Although sometimes
the roles overlap, certain distinoctions can be drawm, The most
important personalities in Pinola are:

1. The Neiltatiles or the oldest men, who both protect
Indians and ptmi.qh their transgressions. These are not necea-
sarily, but may be curers,

2., The curers, who are potentially witches.

3. The real witohss., They do not cure or guard but are
motivated only by envy,’

fhe ghulels of the Meiltatiles hold meetings on Thursdays
and Fridays (magic days for the Tseltal Indians) and deocide on the
destiny of their subjects. The punishment they apply follows only
one course-—~witchoraft=-but it is perfectly legitimate, almost
never resulis in death, and ui-n- the mrpoi. of reinforoing Ine-
dian noms.

The result of the practice of witohoraft is disease in
the person 1§ is direoted against., Indians know that a wide vari-
oty of symptoms may arise out of witchoraft, and they report te
the medioine men to obiain a diagnosis., From then on the sufferer

Fon
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18 in the hands of the curer, who, as owner of a powerful spirit,
can communigcate with the guardians, obtaln forgiveness for his
patient, and restore him to0 health as well as to a harmonious re=
lationship with his group. This power makes the curer a very im-
portant figure in Pinola social structure, who acts as mediator )
between the sick individual and the jJudges of his bhehavior, His
role entails a great prestige, but places him in danger as well,
This explains why certain prerequisites have to be fulfilled be-
fore he may start te praoctice ocuring,

In order to become a curer, a man has to be of age, ha?to
a strong spirit, and dream a specific number of times, Dreams
must take place on Thursdays and Fridays, and during them the
spirit of the future curer has to receive instructions as to what
therapsutic techniques to apply in his career. He must also re-
ceive a reaffirmatory message that hio 1s destined to ocure and that
his strength will overcome the dangers involved in this task,

Of all the ourers in Pinola, and there are many, only the
strong and prostigeful ones wventure into the dangers of ouring
patients doened to be bovd.tehod. But thoy cannot cure unless they
have the authoriszation of the guardian spirits; otherwise they
wétald be counteracting the punitive measures of the Meiltatiles.
Dreams will be important for the curer throughout his career.

From them he will learn specific medicines to apply, the possi-
bilities of recovery, and the type of transgression which his pa=-
tient has perpetrated.

His funotions will always involve him in a plea to }eilta-
$iles, or in a quarrel with the forces of evil, the powers of
real witches, This is the reason a ourer has %o be equipped with
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the force to counteract witchoraft by being a witch himself, His
spixit will have to master certain situations, for instance when
he goes to distant places to regein the spirit of a patient he
must resist the enticements of the apirit owmer of that place to
remain,

The real witoh is a malovolent figure with a powerful
spirit and nawals, who neither serves as guardian of the Tzeltal
Indians ner knows how to ocure. Iis aotivities are mainly those
of bewltohing others, oither out of personal envy or as an agent
of another person who lacks the strong splirit neocessary to cast
the apell himself. ie acts without the authorisation of the Meil-
tatiles, and may bewitch persons who have committed no orime or
transgression,

If ags wore a paramount prinociple in Pinols, every old
man would be a candidate for partiocipation in the supernatural
control of the Tzeltal Indians, Yet there are many about whom
there is general consensus that they do not have the oapacity to
"watoh" because thoy do not have high-flying spirits,

All the coorxdination among the Heiltatiles takes place on
a supsmmatural lovel, There is no formal organiszation and the
old men do not hold meetings., On the other hand, there are fao-
tions of o temporary nature among some, reinforced by ties of
riftual kinship. Nevertheless, the individual experiences formi-
dable guides 4o righteocus behavior in the form of the supermatural
oonpent of dreams and whenever he falls i1l as a result of witoh-
oraft.

The sosmos #f the Pinola Indian is populated with spiriss,

aside from the ones montioned, The hills and oaves are the resie
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dence of the spirits of anceostars and of living men who are old
and powerful. in the wator holes, Thunder abides; nawals roam
about the forest, A man, unless he is reaffirmed in the possession
of a powerful spirit and nawals, does not intibude in those plnces
because hts ohulel might be retainsd by its residents. But the
power of supernatural forces is even closer to man, His own house
has a pawal that brings death to the ohildren and nightmares to
the adults unless ocertain propitiatory rites are pqrtomedi

The preceding description of the beliefs of Tmeltal Indi-
ang has been done on a supernatural level, We have purposely -

 left out the analysis of the funetiona of witchoraft in the social

struoture of Pinola because it was our intention to describe, pre-
cisely, the beliefs whioh determine Indian behavior, As can be
seon, the forms of anxiety and the ways to alleviate them are
structured. Through the Antervening action of the ourer and the
N¥elltatiles, both intra-psychic and intra-group conflicts are
solved within a perfectly consistent system.

The individual has no other explanation for his success

‘or failure, health oy disease. Ho lives in a world populated

with powerful apirits whioh both protect and attack him. His be-
havior is a continuous search for hammony with those foroces,
Respect for older men, economic equality, reciprocity and
cooperation instead of competition are highly walued in the moral
oade. Bubt the revard for édupliance with the norms follows pare
tioular channols, The perscn who proves himself worthy of his
group will find, at the ond of a long and hard 1life, a place among
the powerful ones if consensus is reachad that he possesses a good

spirit, In this other-worldly oriented culture the sumit of
prestige is reachsd only by aoquisition of supernatural powers.
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III. BARRIBRS TO AND CHANNELS FOR ’
SOGCIAL MOBILITY

o=Indian Inteyaction
Inter-sthnic relations in Plnola take place within cere

tain apeoclfic contexts. In the six aspeots of interdependence
desoribwd earlier in this paper, thove is asome interaction, no
matter how brief or how restrioted to particular transactions.
Besides these, there aro a multiplioity of othor forms in whioch
the groups meet. Any attempt at classifying forms of interaction
into a few categories may result in overlapping dessoriptions or,
worse still, in incomplete analyses of some of these forms., Yel
suoh classifioation can be atdempted if we kéop in mind that the
mogt important aspsct of any encounter between Indians and Ladinos
is the role performance of each party. Tho social diatance be-
twaen the strata i3 great enough to baing into focus the super-
ordinate=subordinate relationships in practioally every instance
whioh brings them inte contact, Thig form of analysis will lead
ato our understonding of the barriers between olasses and alse of
the courszes of action which the mobility-oriented Indian has to
chooss from in order to cross the olass boundary.

The two types of situations which vary deeply as far as
the roles of the interacting groups or individuals go are the
atructured versus the mitrnctum oontacts, By structured situa-
tions is meant here thoso ¢vents organized, in most cases, by fore
mal institutions where partieipation is prearranged, or which are
whioch are res$ricted to spcdﬂo purposes whers there is little

3s
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personal involvement and where competition 4s absent. Thess situ~
ationas, sponsored by official or religlous authorities, bring the
two ettmic groups together withsut invelving them in any intimate
internotion,

An example of a structured situation is, for instance,
when ¢the Indian seation of town or some of its representatives,
such as members of the oivil hierarahy or of the Communal Lands
organisation (Blenes Communales), are invited to participate in
an offioclal politioal celebration. Assumptions of office by the
new Municipal President is one of theose ooccasions, Mexloan na-
tional holidays, celebrated with parades, patriotlc speeches and
entertainment at the sehwol, are another instance. 7Two or three
of the better known Indian leaders have reserved seats next to
ladino authorities, and large groups of Ejido members march in the
parades.

Though somowhat different in character, there is a whole
serios of meotings inoluding both ladines and Indians which con-
cern the solution of 1and problems, forestry pormits to gather
wood, and maintenance of roads; bridges and water ganals, In all
these instances matéers are prosented o the President by the peo~
Pple congormod, The Indians act as representatives of Tmelsal
Pinola and group ackion gives force to the delegations, Ladinos
are onyeful not to overstep some areas of Indian rights, since the
ladinos are consclious of the large majority which the Indian group
omstitutes,

The situations mentioned above are the ones in which so-
odal distance i3 at a maximum, yet they can be the most hammonious:
of all interastions. The roason is that in them the Indian is de-
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fined as such in the eyes of the Ladinos who, in turn, perform
the role of indulgent patronizors.

Joint participation botween Indians and Ladinos is at a
maximum in the religious sphore, yot their relations here are
least strained, Under the direotion of the priest, overy member
becomes an anonymous ‘t‘oll.ower of the Catholic ritual, Be it dur-
ing the attendance at mass, where there is no physiocal separation
batween ladinos and Indiana, during the saying of the rosary, dure
ing the novenas, or in the more formally organized sodantiesl
which take care of the churches and organisoe roligious ocelebra-
tions, we wiil find, always, n‘minimum of conflict. The oxplanaw
$ion lios in the faot that An these types of situations competd-
tive attitudes are lacking; there is no use of one group by the
others and agnin these belong to what we oall structured situations
where performances are olearly delimited,

Both groups participate in the weekwlong colebrations ore
ganized by ladines to commemorate national or religious dates.

The gentral park is the main loous for the performances: whioh talke
Plasce during those days., But within this setting, there are so=-
slally restricted areas for the oxolusive use of the uppoer olasses,
such aa certain santeens or the municipal hall where young Ladino
couples donce to the music of the marimba, 7The wider environment
of the plaza 48 fres S0 all but the role of the Indians is very
mich that of ocutsiders looking on at lLadino activities, If Indians

Lienbersiitp 48 mized in most of the sodalities. Only that
of San Mignel has a majority of Indians, but this is due to
fagt that San Miguel (besides being the patron saint of the towm)
ey been fused with Tseltal turel beliefs and is identified
with Thunder in the group of Fineln spernatural guardians,
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interact with Ladinos, 1t is only when buying drinks in the shops
and canteens, or swoots and food in the stores or stands temporar-
1ly sot up for the celebrations. As customors in brief contact
with upper classes they have a definite role which contains no Law
groedients for oconflioet,

In most of the unstructured forms of interaotion which
take placo in the polisical, legal and sconemic spheres, the supezr-
ordinancy of lLadinos comos into focus, It is in this type of en~
couter that the mutual images, whioh inolude an clement of dis-
trust, holighton the barriers to stmmmication, As long as tho Ine
dlan is able to be identified as such, the Ladino will be benevo~
lent and patronizing toward his problems., But whenever tho courso
of interaction appears to oblitarate the status distinotion and
there is any doubt as to the subordinate rolo of Indians, the lLa-
dino will react promptly to avoid any possibility of dealing with
him as an equal., Scorn and harsh huniliotion are the attltudes
displayed by Ladinos in ordor to reestablish a status distinction
in danger of being destroyaed.

The delicate 1ine betweon the Ladino?s benevilent tolora-
tion and his angry derision of tho Indian ocan be snappod by the
slightest gesture or word from the Indian implying Antimacy or
olaims which are incsnsistent with the rights acoorded to the
lower classes. In all situations involving ladinos, the Indian
plays a most insecurs role,

In the oase of legnl problems, when Indians feel that the
solution will emanate from the intervening aotion of Ladine author-
Aties, he appsals to thon for advice and help. As menticned above,
divores; stealing, tronpaulng. on property by animals, and so forth,

S
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are within this range. The local judge, the socoretary, or the
Prosidant, according to the type of problem, will be either pa=-
ternalistic or admonitory to the applicant as long as he maintains
the soclal distance, shows submission, and complies with instruo-
tions. Failing these signs of respeot, Indlans will bo subject
Y0 tho strictest logal sanctions; thus the authority and privi-
laoges of the upper class, personified in this case by the legal
authorities, are maintained,

In the sphere of private economioc interaction, there are
some instances when the situation 1s more struotured and less
prone to conflict, These types of ocontaot ocour in selling or
buying in the looal market, or when Indian women sell home prod-
ucts from house to house. In spite of some haggling, alwvays ous=
tomary in economic transactions among Pinola Indians and Ladinos,
the prices are fairly standardized according to area production.
The encountors aré negeasarily brief, and restricted to a purticu-
lar purpose, In the local lLadino stores the same situation ob-
tains, but here the Indian will have to wait till every Ladino
oustoner present has been waited on. When his turn comes he will
be addreased in the familiar seoond person in Spanish, instead of
the polite form oustomary among Ladinos.

There are several forms of whstructured interaction which
arise from specific motivations, Among these we can mention the
visits of aniIndian to his Ladino "gompadre" ox "gomadre" (who
are ritual kinsmen). In tho upper class house he may have a
friendly reception, be given discarded elothes, be thaniced for
the gifts he presents, usually fruit, a chicken or oggs, and oven
be fed in the kitchen, An Indian will receive pasernalistic
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treatment from his or her ladino oompadres, but beyond this,
there will be no mesting on any other ground., If he does not
act according to the oxpectations of the Ladino, who defines him
as a member of a subordinate group in spite of the ritual bond
of kinship, he will be nogatively sanctioned by derisive treat-
ment or, in extreme cases, by cessation of the relationship.

Other ocoasions of interaction are wvhen the Ladinos go
from house to house in the Indian section of town, looling for
sellers of agrioultural products oxr of cane sugar, and when the
Indians deal whth the Ladino owmer of a ranch in order to become
sharearoppers on it. It is uunecessary to point out hero that
the same problems arise as in other unstruectured situations, In
those oases, the ambivalonce of Ladino?s attitude toward Indians
is sharpened by the possiblility of economis profit involved in
ths transactions. A conclliatory attitude will be maintained as
long as the deal is likely to rosult exnotly according *’to his de=
mands for maximum benefits to himself. Failing this, he will re~
sort to behavior showing the Indian that he is not entitled to
make any olaims or expeoct any privileges vhen faced by members of
the upper class.

Certain spheres of both public and private social 1ife are
sompletely restricted to either Indians or Ladinos., In these site
‘wations the barriers to joint participation are uuntiallr oculs
tural. dome publio events are celsbrated by Indimns acsording to
traditional pattems and the Ladinos aot as simple spectators,

In extrems oazses, each group carries ocut simultanesous but entirely
different sctivities,
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In the case of publioc reoreational activities, in addi-
tion to the olass barriers whioh inhibit joint partioipation
thore 18 a wide difference betweon what a Ladino considers lel-
sure and entertainment and the ideas of the Indians on these
topios., The typical Ladino public activities in this sphere are
plonies, sports (mainly basket ball and soccger), horse raving,
dances in the park or muniocipal hall, and theatriocal performances
in the school. Sports and danolng, on the other hand, are very
soldom praoticed by Indian people. UWhen they go to the woods,
they do 80 in an entirely different capacity. ‘Nature is not
viewod as a beautiful landscape, it is rathor populated with maglo
" forces with whioh every Indian is intimately linked. They some=-
' times go out to gather wild plants or walk in the fields, or
visit tho pilpas and rejoloe in its growth or worry about its
falilure. Perhaps thoy will hunt, but always with tho purpose of
eating the meat and selling the hides of the game.

Sports as an extra activity after long hours in the flelds
do not enter into the scheme of Indian aotivitles. MNoreover,
sporta imply a competitive attitude which is foreign to the mores
of the Indians.

The public celebrations which are strongly tinged with
Indianness, and from which the Ladinos keep apart are Carniwal,
the day of the Holy Cross, and the day of the Dead, In this laat
both groups oarry out different activities simultanaously,

The Day of the Holy Oross is restricted to the Indian
Oivil hierarchy. Its members visit the orosses, soattered around
the Pinola area, and close to the water holes, It is hard to ex-
plein the original meaning of this ceremony, It 48 outwardly a
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Catholio celebration and no one inm town, not evan the oldest men
can give any information as to why 4t is restricted to the mom~
bers of the Indian organization.

on the two other days mentioned, the Indien sectlon of
tomn celebrates in full viaew of the Ladinos but never mixes with
them, During the three days of Carnival, tho Indians adopt cos-
tumes, hire marimbas and danoce in houses and streots, md finally
in the main park. Some Indlians are dressed as Ladino womon,
others as ladino men and thoy dance in couples, Whon the selo-
bration reaches the park, there are numerous lLadino onlookers who
laugh at the behavior of the dancers, most of whom are already
drunk and acting accordingly. _

The Day of the Doad is kept in all of Moxico. The Cathow
lic population goes to mass and then visits the asemetery. In
Pinola both groups Tulf41l their obligations to the dead, but
onos in the burial grounds they separate and engo.ge in different
activitios,

After an early visit to the tombs, where flowers are apr=
ranged, the Ladinos spend the rest of the day running herse rages
outside the cemetery in a large plain, Heavy bets are laid by
tho ladine men., Young girls and women walk around, watohing the
ragces or ride in the looal trucks, hack and forth to town,

The Indians stay inside the cemetery most of the day.
They sit around on the tombs and enjoy a leisurely meal accome
panied by heavy drinking., Only late in the ovening do they re=-
turm to their houses.

ladines (A, G, J, D) resent this Indian hehavior and
aveld A% by going early to the cemetery. The local prieat, the
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only person with authority to ohange 1¢, is lenient about certain
Indian customs.

It cannot be sald that none of the 'Indians enjoy horse
racing. In faot there are two days in the year, June 29 and
July 25, when a group of them enter a kind of contest, the purpose
of whioh is to grab, while galloping, a rooster which has been
suspended from a tight rope eecured across one of ths streets,
This is not strictly a race, since svery individual waits for his
turn to grab at the rooater and the reward goneists of some lig-
uor of whioh they all partake, It is interesting to note here
that looal Ladino informants (A, D, H, J) report that ladinos
used to partioipate in theae conteets but abandoned them some
years ago beoauee they were "too Indian,”

The private cocasions for social gathering, both for La-
dinos and Indians, as the Saint's day of a member of the house,
baptisms, weddings and funerals, Joint partioipation is impossi-
ble in any of them, There has been no instance in Pinola of a
private social event at whioh a member of the opposite claas has
been present, In this viliage, where a private gathering means
hiumrnm ddentifiocation, mitually felt loyalties, equality,
and charasteristic moedes of entertainment, the cpposite group is
sxoluded because i¢s presence would mean a restriotion in behavior
and an adoption of the rules of inSeraction which are obligasory
whenever the twoe groups meet, Behavior during & gathering of
elther group, in the form of eocoperatien, esiquette, Anq respest,
48 a resulé of value systens which have few peints in common be-
tween ladines and Indians.

A useful distinotion betwesn interaction in struotured as

B
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against Anformal situations is pointed out by O, MoGuire (1950:
197)s
«ss @ formal organization, a structured situation ...
pernits its members to have contacts with people of vari-
ous olass positions without the necessity of intimacy.

Acceptance within relatively informal associations is the
orux of status reputation,

The Image of jadinos held by Indisns

As to knowledge of each others! personalities and ways
between the members of the #we ethnio groups in Pinola, there is
better information=-although it is stereotyped in many respects—
among the Indians as to the ways of the Ladinos than among tﬁ
ladinos concerning the Indians. 7This knowledge on the part of
the Indians does not imply that Indians have been in ladino houses
or have interacted in any other than strictly delimited ocontexts,
mostly economic in charaster., But Ladinos, as an upper class,
have "news value” in the community. Ladino houses are located in
the osnter of the town, and many lLadinos own stores wheore several
members of the family wait on oustomers., 1Indians, as already men=-
tioned, also attend many Ladino oelebrations in the central plasa
as onloockers, As we have seen, the Indian deals with lLadinos as
a ocustomer and as a seller of agricultural products, during whioh
he geins m ides not enly of the symbols denoting upper olass meme
bership, but of hew fadinos Anterasct with sach other as contrasted
with their bshavior toward parsons of a different status.

The knowledge of ladines about Indians is sketohier,
First and forsmoss, an Indian is a resident of a neighborhood
where lLadinos seldom venture,; except for the spscific purpose of
buying., Second, the ladino deals with the Indian as an inferior,
and may not even know his name., Thind, the upper class, in a



bz
dominant position, 13 the one that closes its ranks to membership
by Indians and only receives them in specialirzed capacities whioh
preoclude any close contact,

The Indian is perfectly aware of the differesnces between
people of his group and those of the upper olass. The most ob-
vious oriteria are differences in culture and economio status,
Another oriterion is the speocial personality traits asoribed to
the lLadinos; knowledge of those is derived more from the roles
played by the members of each group during the interaction than
fyom a yeal knowledge of individual characteristiocs.

In any deseription of ladinos, Indians attribute differ-
ences in Ladino bshavior to differences in wealth. ladinos are
often ealled "the rich of domtown," Yet this sooiety is made up
of two distinct cultures, in which, despite mutual borrowing along
cortain lines, the core of values, beliefs and ocustoms keep them
apart. The Indian 18 also aware of oontrasts in "oustoms,” In
the economic sphere, there are sevoral activities and possessions
oonsidersd by Indians as symbols of membership in the lLadino
olasses, Needless to say, none of them are shared by the Indians,
which makes the distinotion between the groups muoh sharper.

The Indian, highly conscious of ths gap whioch separates
him from the ladinos, defines them exclusively on the basis of
these differences, Never, in talking ¢o an Indian did we find a
singls mention of similaprity or identity with the upper olasses,
in spite of the fact that as mexbers ef the same ocommmmnity both
groups are subjesiudo influsnces whioh affect them to seme nagéu
similarly, not 46 mention the mitual borrowing in areas of mase-
sial sulture and in practices of curing.
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It was said above that one of the main coriteria ohosen by
Indians to identify ladinos, wam the eponomic one. In this we
can includes type of house, dress, food, livelihood and private
sooio-recreational aotivities, It can be argued that all these
diffaerences are not striotly soconomic, but are determined by oul-
tural distinctions, Yet we are following here the verbalizmations
of Indians who ¢laim that ladinos can afford certain things bo-
cause they are richer.

Charaotaristic building material, size and equipment and
ornaments of the house are the main indicators ¢f ladino upper
classes, Such houses have brick wnlls painted in colors, oement
or tile floora and tile roofs, and both windows and doors, Hold-
ing on the walls is another distlnotive aspeot. Lladino houses
also have gardens with a variety of culiivated flowars, There
are poets in evory household, especislly Casatilian dogs worth about
eight dollars, and not fit for geoing out to tho fields, Blrds and
rabbits can be kept as pets too. As one Indian informant (K) put
it, “"Whenever we have these animals it is hscause we find them
in the woods but we irmediately try to sell thom,”

In the oyes of the Indians, the equipment of lrouses is
oven more indicative of olass mambership than the houseo u'uu.
First to oommand $he Indians? attention are the chairs (painted
or varnished) and the big tables which the Ladinos use for the
spegific purpose of sitting at and eating. Utensils are different
also, XNot only the ameunt and variety owmed by cach household,
but She materials and shapes differ from Indian utensils also,
iladinos sat from plates, uaing lmives and forks, These last itoms
ars totally lacking in Indian households; and plates, when present,
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serve to atore leftovers, not to serve meals, Glass and echina
ware, seldom bought by Indians due to their high prioes, are re-
gardod as striotly ladino possessions., Beds with springs and
mattresses, ornaments on the walls, such as mirrors, largo photo-
graphs, and peintings, complete the image of a Ladino Ahmxnh.old,
in the eyes of the Indians,

That there 1s a strong cultural element in the distino-
tion, although not specifiocally verbalized, oan be seen in the
faot that some informants state that thore are a few rich Indians
who ocould afford to have many of the items used exclusively by
ladinos, but they do not acquire them since their ocustoms are dif-
foront., Desides--and here we enter into the sphere of supernatural
oontrols--a rich Indian who puts money into building a luxurious
ladino-like house would risk punishment by witchoraft.

ladino male and female costumeo is another symbol of class
d.i.sti.nctd.onv. In spite of the fact that the process of changing
from the traditional Indian costume to western dress has aocquired
great momentum in Pinola, the Revestido Indian never adopts somo
itema of olothing which are considored striotly lLadino. The dif=
ference bdetween the oclothing of the groups applies not only to
quality, of which the Indiana are highly conscious, but also to
out and %0 special garments in the upper-class wardrobe. Tho
first thing noticed is that a ladino wears good, expensive mate-
rials. Parallel to this, and foremost in the characterisation of
ladino dress, is that he wears shoes and not a hat. Ladines wear
hats only during trips or when the heat makes it negeasary, in
which case ho wears a small hat, called Tejano locally. (The In~
dian, on the other hand, never parts with his typd.osny' wide-
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brimmed hat), Short-sleeved, plaid or striped sport shirts womm
outside closely fitted pants are distinetive of Ladino men, In-
dians consider that ono of their olass only lots his shirt tail:
bang outside his pants when he is drunk., Although the subtropioal
climate does not require the wearing of Jackets, complete suits,
dark blue or blaock, are a "must" for ladino soocial ccoasions., 1Ine
dians oall upper class members "the Jacketed ones."

ladino women are equally identified by their clothing,
Shoes, one-pleco dresses (as opposed to the oustomary skirt and
blouse of the Indian woman) are the main indioators. Underwear,
seldom used by Tzeltal women, is the wvalued symbol of upper class
moumbership which Ladinized Indians adopt, and thay tend to make
it a point to prove its use, as we repeatedly witnessed. A woman
() belonging to this group insisted on her girls putting on pane
ties for a family gathering and went into a lenglh explanation as
$0 how that item of oclothing was indispensable and how many pairs
eaoh of her daughters had,

mstinotive eating habdts, including different menus and

times of eating meals, come noxt in the image that an Indian has
of lLadinos. PFirst of all, rich people can afford mors meat,
chooolate, bread and bottled drinks with their meals, In addi-
thon the Indian, who gets up before dawn and is in his milpa 111
iate aftermoon, usually eats his main meal upen his returm. The
ladine who stays in town can distribute his meals as he pleases
and does it at his leisure, a late breakfast at 11 a.m, and lunch
at 3 pem.

ladinos never eat & single gourse, They will bave meat
and rics, and soup with i¢, If they eat vegetables, these are
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wought in the market and are not the wild varioties picked in tho
woods whioh the Indlan eals, Thoy have various kinds of fruitd
with a meal, a thing an Indian never does, hecause "how is he go~-
ing to know which one made him siokf" {op, B, Y, X). The food
babits of Ladinos are so stereotyped in the Indian mind that they
do not understand and consequently do not belleve him whonover a
member of the upper olasses states that he enjoys wild vegetables
or posol (a typiocally Indian gruel made of corn meal and water.

In contrast with his own hard work in the flields, the In=-
dians view Ladino commerolal or professional activities as 1light,
enjoyable and highly remunerative., In the words of several infore
mants (W, L, Ky X, ¥):

A ladinoe works always always right here in town but nover
in the fields. 1ie i3 alweys in the shade, be it at the store,
sohool, office or Muniocipal Presidoncy. Teaching and selling
are their main aotivities, Work for a Ladino 1is walking
around and talking ... btalking to carxry out his cormercial

doalings, If a rioch Ladino owms corn fields, he pays others
to get things done., A Ladino never earns, o only pays.

Ladinos know how to read, they have good ideas and are
able to foresee the outcome of any enterprise, They talk well
and ocan deal to their advantage with authorities, They are
more "ocivilized" and understand better than we do.
Intelliigence and the capasity to "talk well" are important
porasonality traits asoribed to ladinos, The Indians when talking
about themselves and Ladinos always make the distinctdon between
the intellectunl capacities of the upper olasses and those of
their owm. They stats repeatedly that an Indian does not know how
o profit from his work and ends up in debt and has to floe the
tom, N

Privateo soclal gatherings arc very popular in Pinola.
Birthdays, weddings, Sainta' days and baptisms are occasions for

parties with music provided by the local marimbas, It is common
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to see numerous onlookers standing outside the house, Among In-
dians &t is not unusual to invite some of the watchers in and
soms éven enter without invitation when drunkenness releases in-
hitdtions, When the parties take place in ;dinc houses, the
Indians also stand near the door, They are never invited in,
and they do not dars to go in, either., Nevertheleass they become
acquainted with some aspeots of the organization of ladino enter=
tainment, The different times of day that Ladinos choose for
their colebrations, plus the faet that in every one of them many
couples are invited to dance, are the two aspects that Indians
mention first, The first characteristio mentioned arises from
the faot that tho resident priest officiates at special hours for
uppoer class ceremonials, something which the Indians consider a
privilege, since thoy have to baplise their children only on Sune
days and marry on Saturdays, the two days on which mass ceromonies
of this kind take place, Abundant and expensive foods, the best
marimbas in town, good quality bottlod liquor and "olosed doors,"
somplete the desoription of a typlcal uppor olass celebration,

But the imege of a ladino as a different group is rein-
forced in the eyes of the Indians when they talk about physioal
tralts whioch characterizne the members of the upper olasses, The
Indian gonsiders himself & smmber of a more ndelicate racei™ He
uses this expression t0 explain some diseases whioh affect his
grm-and which are not the result of supematural sanctions but
of woak blood, Disipels has & high degres of ineidence among
Pinola Indians. It oooura wWhen an individual begomes “ashamed"
or "rattled." The ciroumstances in which one can booome sick are
varied, but all of them have ane slement in commong they all take
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place in social situations, Ixamples are: a young girl being
woosd by a man in public, a woman falling down in the street and
having her skirt fly up, or a woman being mistreated by hor hus-
band in front of other people. The most common Symptom of the
resulting illness is a resh which can appear on the legs or on
other parts of the body. Tho oure consists of spraying the pae-
tient with a mixture of liauor and salt. pDisipela oan be curad
by any member of the family or by & friend; it is never fatal,
and people drew a olear distinction between it and more serious
sicknesses, Vet it bothers Indians and they avoid certain situa-
tions, afrald of beocoming 111,

Indians attribute to Lndinos stronger bloeod, whioh per=
mits them to mix freely in tho park and in other crowded places
without being affliiocted by this illness., They partially explain
the better health of Ladinos on the grounds that Ladino injeo-
tions and medicines are botter (although the lLadino medicines are
not considered effective for Indian patients). On two occasions
Indian women (X, Y) stated that Ladino women have different
vhodies," and that they bleed longer after childbirth. This would
seen. to oontradict the statement that Ladinos are stronger, ut
both Anformants insisted that it was not & matter of atrength but
simply of difference.

_The typs of 1ife that ladinos lead makes them less prone
to contrat diseases, Staying in town, they do not risk losing
their souls as a result of a fright. Indians, on the other hand,
spend most of their time woricing far from home in the oo fields
or woods, where dangerous animels or aceidents can bring about
the greatly feared illness cnlled espanto.
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Thus the ladinos are identified by a oluater of character-
istios which fall into two main categories; cultural and economio.
In regard to a third category, personality traits, as mentioned
above, & ladino is thought to be intelligent, able to talk well,
and to get ahead materially. But ladinos have negative tralts as
well, For instance, they are nover honest or straightforward,

As one informant put it (S): "They are like my guita®, it sounds
beautiful when the weather is clear but when it rainas, it sounds
bad..es ladinos are Just like that, they clmpge their moods."

The Indian is highly censolous of the derisive treatment
hoe roceives from the members of the upper classos., Thelr greate
ost complaint is that they are never greoted by Ladinos and that
the saom of thoe ladinos has foroad tho Tzeltales to give up cer=-
tain oustoms, such as bending the head to bo touched by an older
person as a sign of respect, and spealing thelr own dialeot in
the stores. The Indians vorbalige clearly tho unfair treatment
glven thom by the Ladinos and also are aware of the disadvantages
of being forced to deal with them in commercial matters. Yet,
they know also that there is no other choice but to sell their
produce to them,

A final aspect of the image an Indian has of Ladinos has
to do with the supernatural. It is Amportant sinoe it reinforoes
the total image of an out-group from whioh the Indian is separated
by clearly felt differences. Ladinos do not practice witchoraft
among themselves. The proof of this is that they get rich and
"‘nothing bappens to them® (B, K). But mors important still, a
ladino eannot be bewitohed by the Indimans. This leaves then out~
side the sphere of control, bhoth in regard to protection and

T
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negative sanotions, Attempts to bewltoh a Ladino must have boen
made, no doubt, in some cases of interpersonal oconflist, but In-
dians state that witohes do not care for ladino flesh because it
is "apoiled with perfumed soap, halr oils and creams, all of which
are absorbed and change the flaver of the meat" (B, X, X, Y, DD).

This is, at the psychologloal level, the most formidable
barrier botween the classes in Plnola, The Indian when dealing
with mambers of his own group knows what to expeot and how to be-
have, but he has difficulty in dealing with people who are beyond
the vonoh of those who seot and reinforce the noms for the Tmoltal

community.

o of ans Held nos

In this sootion the data are necessarily more soanty.
This is duo, as was mentdoned above, to the fact that the knowle
edge a ladino bas of Indlan ways is much less than in the opposite
case, and it is more stereotyped as well, LlLadinos view Indians as
ignorant, dirty, lazy and treachorous. Few ladinos venture into
Indian neighborhoods after dark. The faot of the Indiant's ignoe
rance 48 in lLadino eyes more related to an inheront incapacity to
leaxrn and to progress than to a real lack of eduoation, Lven the
teachers (D) and the few Ladinos (H) who write doounents for In-
dians when these are nesded to present to loonl authorities con-
ment on the Ansurmountable illiternocy of the Tseltales, '

The oustoms and beliefs of Indians a»e only known at cer-
tain 1ml.s. such as their practices for Carnival and the Day of
the BDeed, or their beliefs in witochoraft or "fright." . With rof-

" erence to social control, of which witchoraft is the main ;hpect.

ladinos are aware of the consequencos but not of the moomx{im
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behdnd them,

Names of individual:Indians are not well known, HNot even
the Munieipel President, who is in charge of handing the baton to
tho newly elected Tzeltal Aloalde every yoear, could inform us on
the memborship of the hierarshy or their partioular functlons,

Thors are four Indlan leaders (AA, BB, CC, Z) who have
boooms very well known to the Ladino local authorities, Their
funotions are speocifically those neaded whon a problom arises be-
twoen the Indian secchtion and the Ladinos., All of these men are
1iterate, Imow Ladine ways, have travellod to the capltal of ihe
State and some as far as Mexlco City (AA, CC) and somewhat bridge
the gap between Ladines and Indlans. They are considercd the
roally important men by Ladinos, and glven a seat next to author-
ities during some ceremonies of official character. They are not
regarded as leaders or as important men by the Indians who Inow
exaotly in what type of olrcumstances they are useful, The Indi-
ans also know the requirements which are not met by these men,
roquirements nooessary for any man to begoms a roespscted member
of tho hierarchy of supernatural oontrol, One of them is quite
young (BB), another is a Huisteoss (AA) who migrated to Pinola
many years ago, and the third and fourth are rich (Z, ¢C) by Ine
dian standards, All of them $hus have characteristics which set
them apart frem the age-respect and equalitarian prinoiples which
are fundamental to acquiring personal asvendancy among the Teele-
tales. Jokingly, Indians say that these men are "Ladinos dis-
guised aa Indians,” The truly important men are virtually un-
known outside the Indian cdrcle.

Some Indians are thought to be very rioh, but miserly.
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Thore are widespread rumors about the deviees by whioch an iIndian
hides gold coins, for instance, burying them in large earthen jars
in his own garden,

Porhaps the olearest image of an Indian 1s the one proe
sented during the blg celebration commemorating the Mexican revo-
iution, On this day, September 15th, there 18 an evening program’
at the looal school, orgenized by Ladinos who also play the main
roles in the entertainment. For three sonssoutive years wo wite
nessed these shows, which include musio, poetry recitals, danding
and always a comlc skit. The actors are Ladino students or young
adults. Tho plot of the skit was strikingly similar in all three
celebrations, It was about a very poor, very dirty Indian, who
could speak Spanish only with great difficulty and who was very
sly in his methods of obtaining money to buy liquor without work-
ing. The skit was received with tremendous enthusiasm by the
ladinos,

In Pinola there is no ovort conflioct botween the olasses,
unless mambers of both have olaims on the same plece of land., In
such situations the ladinos, in addition to the distrust thoy
fosl toward Indians, also feel certain fear of "what the Indians
might 8 to them," 1In the case of the most powerful ladinoe family
of Pinola (C), when one of its members (A) bought land whioh had
been occeupled hy Indians for many years and the Indians insisted
on having it back, there was great pressure from all the family of
the buyer to give it up.

There are no instamoes of ladinos having been killed by
Indians, yet thay frequently talk about this possibility; they ale
so nention fears of being poisoned by Indians Af they eat whatever
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i3 offored as a gAft, As a rule upper olass familles throw away
oooked foods, and oven frult, presented to them by Indian women.

Ihe Progess of ladinisation
In the preceding sections we have dealt with tho desorip-

tion of the two largeat groups in this soclety. It can be soen
that the sooinl distance which separates tham is much too wide to
be bridged through the few types of contast into which they come,
Nmrtheicas there 13 an active proocess of change in thoe oommunity
as a whole and, at a superficial level, one might consider that
the rate of movement toward Ladinization on the part of the Indi-
ans is repid, since the younger Indians have almost completely
abandoned the traditional costume and adopted Western type, or
Ladino=like olothing, Also bllingualisme~-use of the Spanish
language as well as the native Tmeltale-has apread to almost all
of the Indians,

Precisely beoause some changes have aoquired great momen=
tun in the town, it was necessary to qualify the assumption that
Ladinisation was working sucocessfully fn-Pinola. It cannot be
donied that the Indian who foregoes tixe oasily 1dent11‘iabio tra~
ditional white oostune (B, L, W) feels safer when intoracting with
looal lLadinos or working in nearby industrial onterprises, such as
Pujiltieo. He knows, or hopes that he will not be called "Indian®
to his faus, But this is not Ladinisation; it 4is rather an adap-
tation to the peculiar struoture of the society in which he Jives.
He presents himself in a way which will eliminate the mest stwious
symbol of Indianness, and thus will avoeid derisive treatment from
ladinos. Desp inside ho is as much an Indian as his kinamen or
noighbor who dresses in white, A3 several 0ld men put it: s
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long as he respecots his ocustoms and his elders, a young man eoan

dress as he pleasos; at any rate, almost overybody here is adopt=-
ing Ladino costume,"

All of tho Indians who adopt Western-type clothing cannot
be assumed to be characterized by traits of the soocially mobdle,
They neither take upper olass lLadinos as a reference, nor do they
pratend to incorporate themselves into that olass, The change in
these individuals ocannot be denied, but 1¢ is not a purposeful and
conscious change., Thoe barriers to Ladinization lie deeply rooted
in his identification with his group and his subwmission to a sys-
tem otv beliefs and soolal sontrol whioh sot striot norms. The
success or failure of orops, health and disease, even life and
doath are explained in torms of those beliefs, and change toward
ladino oculture would imply abandoning them and thus beooming sube
Joot to negative sanctions, Only when substitute norms for be=
bavior are found can we speak of Ladinized Indians.

In many acculturated Revestidos we found an adoption of
vory superficlial Ladino traits. In their forms of interaction, in
their beliefs and values, they wore still attached to Indianness,
‘They exéhinad their worlid, and their place in it, in terms of
supernatural concepts., They bohaved within a strict frame of ref=-
orenace and naver went beyond it., PBasieally, they did not know the
norms of lLadinos well and in this they contrasted strongly with
the sooially mobile individuals in the commmunity, to be dascvihed
later, This is a fundamental distinotion to be kept in mind in an
attempt to understand change An Pinola, As long as thers is no
vonscious attenpt to adopt the Ladinos as a reference group, other
adoptions oan be equated with a slow, steady process of acocultura«




58
tion which is affeating the whole population,

The meaning of adopting Western-type clothing has an en=-
tirely difforont value in Pinola comparcd to other communities of
the area whore all the men dress alike and all the women dress
alike, In ﬂnola tho adoption of ladino slothes has been golng
on for over thirty ycars and has progressively loat meaning. What
koeps the ocommunity functioning as a traditionally Indian system
i3 not the maintenance of outwnrd symbols, bul & perfootly consiste
ent and solidly integrated web of beliofs which require the adhere
onge of each and all of its members,

Yot we find a group of Pinola Indlans wvho are trying to
move upward and to "pass" as roal Ladinos (M, N, 0, P, Q, R, 8, T,
Us V)e Thoir succoss is not apparent over any short span of time,
and we may eveon say that during their oentire lifetime, no matter
how hard thoy try, both lLadinos and Indians in the community will
still regord them as Revestido Indians. There are numerous people
with wvhoun we beocame acguaintod during our stay in the field and
who fitted into what we call the group of lLadinized Indians, The
ways in which tha; presented themselves hoth to Indlans and to La=-
dinos, and the patterned lying in their imberaction with both
groups followed similar lines in all oasek.

In threo oases 'ﬂkuue Indians (M, Q, S) had spont some
yoars in Ladino houses, oiﬁh..r o5 childrents nurses or as visiters
to ladinoe godparents who kept than for long periods, Othors (S,
Ry U, V) had Iived outside the contmunity for ssveral years and
had had the opportunity of learning difforent ways of life. Therse
were also a few who lacked either type of experience, but behaved,
nevertheless, very much like ones mentioned above (0, N, P, T)s
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All of thom bhad at least partially internalized Ladino wvalues and
although they had roturned as adults to thoir Indian nelghborhood
and to its stondards, they persisted in following Ladino ways.

We have not carried out any payochologlonl depth studies
in Pinola. ‘Therefore, any attempt at classifying this type of
soolal olimbor from the point of view of a particular mobillty-
orionted personality would be beyond our compotence, Yet, if we
look at these people, not frow:-an individual porsonality point of
view but in terms of the loocal social structure, whero classes
are divided anccording to oultural, scoial and ogonomic criteria,
chango ocan take place, if at all, only with the donial of the
symbols and norms of behavior and beliofs of onc class, and the
adoption of those whioch characterize the other. This is, of
ocourse, not a phenomenon exolusive to communities of the type do-
soribed here, Any form of soolal mobility involves both a i:rooess
of learning of upper class ways and an acoquisition of the symbols
whioh its members display. But here the barriers to be crossed
aro of a distinctive kind. Persons who try to change must tumn
their backs on Indianness, and prgamt a typioal Ladino front,
Since the imoge of Indians held by ladinos i3 one of the barriers
to mobdlity, thess ladinized Indians eliminate from their behavior
anyehmg\ that can be labeled as Indian, In our desoription of the
behavior of the sooially mobile Indian we will refer to Goffman®s
study en the presentation of tho self (1959). HNot only the termi-
nology but some of the vonoepts discussed in this book have been
most useful in the analysis of ladinised Indians who try to "pags,"

"Upward mobility involves always the presentation of prop-
or perfomances and the effoxrts to move upaard ... ars exprossed
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in torms of sacrifioces made for the maintenance of front" (Goffman
1959136). ladinized Indians are skillful perforumers who, as will
bo goen in the description of reojection of Indlan tralts and adop=
tion of Ladino ones,

fro1 T e pestomuen] over yhat 1a Porosived is conbral

ovey contact that is made, and the iimitation and regulasion

of what is shown is a limitation and regulation of aontact

e e e aacible disrption of the projested defi-

nition of tho sltuation (Goffmon 1959:67).

In Pinola the Ladinized Indians ocannot be oquated with ine
dividuals who have bogun to oporate in a oash comomy. XNo natter
on how mmall a socale, the truth is that a oash ocononmy prevails
throughout this village, poerhaps to difforent degreas, but every-
onoe participates in it, Desidos, there are many Indians who have
abandoned the traditional costume, who ocan be classified as "rich"
according to loonl standards, but who leep their identificetion
with Indianness. Thoe explanation seems to lie at a decper level;
when an Indian is not well fntograted in his own group, ho is
1ikely to turn to the ladinos as his reforenoe group. Once his
rejootion toward his own group begins, there is a complex network
of changes involved in his ladinisation, The two systems offer
no midway solution; the gop between the strata in the sooclety ia
too wide for anyone to maintain a fiym foothold in both.

It our disoussion of the images of each other that Ladinos
and Indisns have, we sald that distinotive dress, language, ocus-
tons and food habida nre the most outstanding indicators of
Indian-group membership, Therefore, the Indian who trlies to
bridge the two cultures has to proceed along two channels of ao~

tlon, The first of them irmplies "olosing the door" on his Indian

"5y et
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past and the rejection of all obvious symbols of Indianness., The
second is the presentation of the self with a front whioh resom-
bles that of uppor olass Ladinos, Since all of the lLadinized in-
dividunls studied by us behaved with striking similarity in these
respeots, we will try to classify the forms of bohavior whioh
they adopt.

It goes without saying that none of the Indian items of
olothing are worn by these people. Among all the lacinised men
and women known there was one woman (M) still vaars.ng long hair
and wallkdng barefooted but all of hor daughters had short-cropped
hair and some kind of shoes, no mattor how simple or how worn out,

Hoxt to clothing, the most manifest symbol of Indi.anqeas
is fluenoy in the loecal Tmeltal dlaloct, All of the membexrs of
the group we are dealing with denied any knowledge of the ianguage.
then joking, thay would “"imitate® Indian words, mispronouncing
them grossly, to "prove® that, just as there are Ladinos who oan
manage a few ‘melta:!. expressions, they could do s0 too, The deni-
al of linguiatic Indianness went as far as the elimination from
their vooabulary of some Spanish words, never used by Ladinos and
-ohayaoteristic of Indian spoech. For instamos, Indians use Tata
instead of the Spanish podre and Nana in place of madre, when they
speak Spanish, Ne lLadinized Indian would admit to this usage and
he would laugh at anyone who did.

If some of these individuals (M, P) were osught speaking
the Indian dialeot, they volunteered the explanation that neither
of their parents could speak it, hx_t that during their own iife-
time; working or playing with Indians, they had been able to ac~
quire the language. As one informant (DD) Revestido, but well
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integrated with tho Indinn group once said: UYWhen I visit some
friends I just cannot speak Tmeltal with them, lest somebody
iistening will eall us Indians; this is the best way my friends
have to pretend they are not Indians." 1In none of the cases
known was the dialeet used at home, thus proventing the descend-
ing generation from learning it. Togother with the denial of
knowing the Indian languapgs goes a refusal to greet people in the
streots using the Tzeltal forms (even when meeting an oldor and
theoretioally very reapcotod man), This is not sa strange though,
since Ladinos are always around and_ the Indians avoid using thelr
own dialect in such situatlons.

A third type of class symbol in Pinola is the food oaten,
as noted above, Indlians are limited in their choloe of foods by
their economic status, but aside from this they have strong pref=-
orences, A varlety of wild roots, plants and leaves constitute
part of their diet, and the staple foods are corn propered in seve
eral ways and beans. The noon meal, usually taken during a rest
in the fiolds, is pozel, a kind of gruel made of corn meal mixed
with water. The ladinized Indians deny drinking pozel and olaim
that they have ooffee and biscuits at those times, When people
of upper status visit thoir houses, they will make all efforts to
offer them beer, pop, or biscuits in short, any rofreshments that
Are non= .

Pinold Indians use Spanish sumemes, VYhether there onee
were Treltal surnames is impossible to ascertain sinee the paro-
chial books show no tyace of them. The prectice of giving Indians
Spanish surnames, mestly those of missionaries or early Spanish,
settleds, was commom throughout Spanish Amerioa, The result is
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that large Indlan communities have only a handful of surnames.
In Pinola the same situation obtains. The most YIndian" Spanish
surnames are: Santis, Bautista, Soleno, Montoya, Tovlilla and
Méndes., There are no ladinos with these names, Therefore, the
surnane by itself i1s a clear indiocator of Indian group membership.
When faced by outsiders or by people who do not know them well,
such as an upper class Ladino, the Ladinized Indians will try to
pass under tho name of a Ladino. Change of Christian name ig8 not
80 oommon, yet there 1s a well~known rango of typioal Indian names,
We learned of only one woman who has changed hor first name from
the very "Indian" Bonifoocla to the more Ladino-like Angelioca ().

lagiocally, an individual who, when interacting presents a
front which will define him as a Ladino, may receive a blow to his
perfornange if he is ;aonneoted immediately with conservative In-
dians who are his oclose iin, One of the firat actions to be under-
taken by Ladinized Indiens &8s tho roduction to a minimum of inter=-
aotion with family members who still wear traditional costume., In
some oases (P, O) whon he shares o common sitio with them, he may
deny kinship tics and olaim that thoy share the dwelling groumds
for convenlence only. In extreme cases there is a total break off
of gontaoct (N, Q). ‘ ‘

Whon the truth about kinship ties is discover&d, either
by Ladinos or outsiders (both being the lesast informed on real Ine
dian familial affiliations), some fanoiful explanations are of-
fered (M, Q, T)e It As said that mombers of the family who dross
as oonservative Indianas were brought up as Ladines, but that they
found Indian costumes well suitod for work and once they got used
to At, naver gave it up, 7This may sound like a fruitless lie but
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it forms part of the effort to cover up the most cutstanding
clues to identification,

Hone of tho ladinizmed Indians lmown to us edmitted to
knowing any of tho aspoots which constitute the core of Indian
culturs, Systomatically they repoated their ignorance of myths,
ways of supernatural control, ways of curing, ote. Many offorts
to obtain their opinilon on these capescts met with no sucocess
whatevor. 8nly once ono of the most Ladinized men (S), complained
that old men in town sorved only to slow down progress by punishe
ing those who wanted to got ahead, IHe added that the only motive
behind the threats of witcheoraft was envy, real envy, but that
discase hnd othor causes,

In Pinola thorapsutical techniques are varied, but a few
stand out as typloally Indian, namely, the use of the sweat bath
and the building of small fires at the entrance of a room in which
there is a newly-born child, in order to excludsc diseases from
outside, In other respects, curing techniques have meny points
of contaot with ladino practices, even 1f the boliefs of the lat-
tor are more on the level of superstitions than on a magieo-
religious one, The Ladinized Indians follow Indian practices in
ouring, but only in the utmost seereoy, Overtly they would claim
an adherence to Ladino patent medicines, talk about injoctions,
and in particular, about the "Doctor dowmtown” (M, P; Q, R, 3, V).

Thus far we have mentioned forms of behavior which serve
the purpose of denying Indianness. But the process would not be
complete of this group of ladinizged Indians were not to adept some
poaitive symbols of Ladino classes, The cholce of symbols is lime
ited, bowsver. There is a wide renge of Ladino symbols which are
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beyond the reach of almost any ladinized person, inocluding most
of those which fall in the category of cconomic symbols., It would
be impossible for most to acquire o Ladino house in the ocenter of
town, or to carry out the characteristio activities of the upper
clagses.

In the disoussion of the rejection of Indian symbols, a
complenontary adoption of Ladino ones was implied. The Ladiniud'
Indian who abandons traditional costume adopts lLadino-like olothes;
when refusing to speak Treltal, he tries to improve bis Spanish;
and similayr patterns apply to food, ouring, and so forth,

Of the positive ways in which ladinized Indians claim
closenoss to the Ladinos, the two most important are (1) pretended
ties of friendship with members of the upper «lass, and (2) forced
ties of ritual kinship, or gcompadrazge. Those last ties are
forced because only members of tho lowor class request Ladinos to
become godparents for their children, The difference is great
betweon Indians who ask a few lLadinos to heocome godparents of their
children and the Ladinized Indians who try to have only Ladinos,
hs now bond does not alter the forms of interaction, but such an
Indian will olaim great comradeship with his gompadre, and will
try to benefit from this fému of kinship. Dropping names of la~
dino goupadres is a common form of behavior when talking both to
Indians and ladines, They also mention special favors received
from ladinos and the mutual trust between them, and also olaim
participation in private ladino oslebrations. In these matters,
however, wo find the greatest disorepancy between verbalisation
and reality. The lLadinised Indian will mention frequently his
contacts dm the Ladine world and will desoribe many instances o
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i:rovo them, e v:lll_. repect bofore his acquaintances how, on such
and such an occasion, ho gave a "piece of his mind® (M, Q, 5) to
the richest Ladino in town and reminded him of the times when he
was neither rich nor & Ladine. (This denying true Ladino origins
to persons who are recognired as such by everybody else in town

48 common with the Ladinized Indians,) DBut when faoce~to=face re-
lations with a moember of the upper class actually ococur, the La~-
dinized front collapses, because the ladino Imows who is an Indian
and the Indien in spite of his acquired lLadino ways cannot play
the role succeasfully. 1In short, the performance of lLadinized Ine-
dians is actually more often for the benefit of the Indian group
and for the half-Ladinos, and only very indireotly for upper olass
menbors.

There are two settings in whioh olaims to Ladino class
membership cannot be kopt up succossfully., The first, as men-
tioned above, i35 when facad by Ladinos and the second is in the
Ladinixed Indian's own home, Hers, as Goffman points out (1959:
112), the performer is in a "baok rogion or backstage" and no
menber of the audience is likely to intrude. "Tho impression
fostersd by tho performances is knowlingly contradicted as a mat-
tor of course."” The front collapses on account of the pervasive
influence of Indianness in house oqﬂmonﬁ and in customs, unhap~
pily reinforced by other members of the family who may not team
up with the lLadinised Indian,

‘ There are, however, instances in whish the Ladinised In~

--ddan 4s brought out into the open and faced by a critical audi-
enes. This occurs at oertain events in their soodal 1ife such as
baptisms or weddings which, by loonl qustom, follow entirely dis~

R AR VRV
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tinet paths according to whether they are organiszed by Indians or
by ladinos. Ve were invitod to several of these ocoasions, dur-
ing which the Ladinized Indians made every effort to carry through
ideal Ladino behavior, We will desoribe such patterns of bshavior
witnessed at one wedding, typioal of several we attended,

The bridets mother (M), the most Ladinized of the whole
family, hed forbidden her daughter to marry two young Revestidos,
becruse there was too much Indian traditionalism in their fami-
lies. Finally, she succeeded in marrying the girl to a very poor
Ladino., The groomts family, however, weroe infuriated with all
the preparations for the wodding, the norms imposed by the bride's
family, and the subgsequent expenses inocurred,

The arrangements procoding the ceremony started with the
ochodoo of godparents, Ior this, and eontrary to all Indian tra=-
ditions, several oouples (insteoad of only one) were nominated; a
local teacher and his wife, the looal dootor and the anthropolow
gist, and the son and daughter of two of the most prominent lLadino
families, Tho invitations wore printed cards speoifying that god-
mothers should wear pink dresses to the cersmony, Agocording to
the bridets femily's version, everybody was delighted to have been
nominated and had accepted wholeheartedly, Twelve young couplos
wore supposed to esoort the nowlyweds from the chureoh to the house
where the party would take place, and there they would dancs. Up
to this point, everything was arranged acsording to upper class
wedding on.foma. When finally the day arrived, the Ladino god-
parents failed to show up, some of them refusing flatly, others
leaving towa on an "urgent call,? Indeed, one nominee had been
living in Mexioco City for a whole year, a faot that the bride and
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her family were unaware of. The wedding had to be postponed in
order to ohoose substitutes, while gossip was rife among both la-
dinos and Indians, Vhen the marriage took place there was only
one "ladina* present, the -a.nthropologist. One oouple of half-
Ladinos Lsd boen appointed as godparonts, and the twelve ocouples
had ‘been reduyced to four, mainly glrls working as servants in rich
houses and young males of the same half-Comiteco class. No Indian
woaring the traditional costums was present; upon checking aftor=~
wards we learned that they had been caraefully eliminated from the
1ists of guests, 7Tho bride?s family in this instance, by a ocare-
ful selootion "were excluding from tho audience those before whom
'thoy had performed in the pest (or in differont settings) a show
different and inconsistent with the current one" (Goffman 19%9:137).

Hovertheless, the party whioh followed the rellgious cere~
mony, aside from the failure to display Ladinos from the center of
toun, was organizod according to upper class norms, The marimba
waa the best in Pinola, the meal offored was not only perfect ac-
cording to Ladino standards, but the coolk hired to prepare it was
a well=known woman who works almost oxclusively for the rioh fami-
lies in town. Pink dresses were totally abasent but the bride was
dregsed according $o upper oslaoss fashion Af we exaept quality of
material and taste,

Summing up, We oan seo that the Ladinized Indian tries to
climb the sosial ladder by a dual process of rejection of traits
belonging to the olass he wants to leave and adoption of those
typiosl of the group he aspires to be asgimilated imto, Among the
rejections of Indian traits we ocan mention are; (1) dress, (2)
language, (3) kinship tles, (&) foods, (3) knowledge of magloo-
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religious practices and boliefs. The adoptions are mostly in:
(1) verbal behavior, (2) ties of ritual kinship with Ladinos,

(3) marriage into the half-lLadine group whioch is the next higher
in status to their own,




IVe DISCUSSION AND SUMMARY

In the desoription of the behavior of the Ladinised Indi-
an in Pinola we have used the congept of reference group as ox-
pressed by Merton, 1In all cases described it could be seen that
the socially mobile "oriented themselves to groups other than
their own in shaping their behavior and evaluations" (Merton _
19571282), Yet, some further clarification of the actual refer-
ence group for the Pinola Indian is needed here. There is not
one, but two reference points for the mobile person, which he
uses in different ways. The upper class Ladinos are an ideal
reference group, the half-Ladino is actually the normative group;

The use of contrasting outside points of referenoce for
self=evaluation and the apparent resulting ihoonststonctol in be-
havior become clear when we cOnsitior the way this soclety is
stratified, Recently, French (1961:1403) described a similar
case of multiple points of reference in the description of Chi=-
nookan behavior, The situation depicted for the Chinookan is
different but he also "commonly uses three points of reference,
Chinookan, Sahaptin and White., Depending upon how he categorises
a situation, a Chinookan will employ one or more of these in mak-
ing evaluations,"

In viev of the similarity between the customs of Indians
and half-Comitecos in Pinola, and the necessity of rejecting the
symbols of Indian 1life, the soocially maobile have no alternative
but to imitate the upper class ladines sven though there is no

h 70
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hope of aocceptance by this oiaua. The aspeot of rejecotion is
fundamental; the uppex olass norms are adopted not as a strategy
to gain agoeptance by the highest olass but really as a tech~
nique to guarantee their none-indianness in the eyes of the poor
lLadinos,

PBeals (1953:338) says that in Mexico '"Indians can move
albeit slowly into rural mestiro classifioation."” We have pre=
sented here the case of a group of people who, although relative-~
ly unsuccessful during their own lifetime, are able to move up~
ward into the half-ladino class by marrying either themselves or
their children into that class (0, @, R, S, T). The oonscious
rejection of the main symbols of Indian identification favors
their assimilation., A proof of this slow upward sooial movement
is related to the difficulty of classifying people once they are
"intermingled," meaning by this that they are descendants of Re-
vestido Indians and half-Ladinos. In repeated instances we tried
to elloit ratings of descendants of mixed unions, both from Indi-
and and half=ladinos., The answers were always typioal. Those
ohildren were not quite Indian due to the fact that (1) oné of
the parents had different customs, (2) they were not taught the
Indian language, and (3) one of the parents was of a different
"rage," which in the minds of the people of this village amounts
to a blologioal distinetion,

The same impreoision in rating people as Revestido Indi-
ans or half-lLadino takes plaoce with recent settlers in Pinola,
There are a number of men who have arrived in town alone, and
have married looal half-Ladino women (Bs I, T)e The parentage
of these people is uniknown to Pinola inhabitants., This oreates
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latent doubts and gossip many times attributes to them an Indian
origin, But s0 long as the foreigner keops a consistent Ladino
front, he is accepted as a lower olass Ladino.

of the two types of ohange which are taking place in Piw
nola, the first can be called acculturation and the second Ladini=
zation., Acoulturation is characterized by (1) a slow rate of
change, (2) experiences shared by all members of the Indian group,
(3) an Anfluence on the community as a whole, and (4) effects
wvhioh are minimal when viewed in a short time span. In oontrast,
ladinization (1) has a rapid rate of change, (2) affects only
certain individuals, (3) shows effects which are maximal over a
short time span, (%) has no important influence on the rest of the
community, and (5) is mobility~oriented.

We are not discarding the possiblility of a slow process
of lLadinization in the community as a whole, but the types of
change have to be qualified because thoey involve two entirely dif=-
feroent processes, It is olear that both types of change arise
from the impact on Indiana of Ladino oculture, both local and nae
tional, The question still to be answered is rhat are the ocauses
of the rapid ladinization of some individuals?

Mobility always involves some conflioct for the socially
mobdle. An interesting example of how, even in open-class United
States, the ooccupationally mobile person faces the problem of mare
ginality is brought forth by Blau (1956:290), In his analysis of
"Seecial Mobility and Interpersonal Relations," Blau says that

s LT e et e Bt Shndemag g ot
by a more prestigeful group and saorifiocing valued social

ties and customs in an effort to gain A00epPtaNce ... the mo-
tile persons are not well integrated in either social olass,
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Without oxtensive and intimate social contacts, they do not
have suffiocient opportunity for complete acoulturation to
the values and style of 1ife of the one group, nor do they
continue to experienco tho full impact of the soocial oon-
styaints of tho other, But both groups exert some influence
over mobilo individuals since they have, or have had sooial
contacts with membors of both, being placed by economic oir-
cunmstances amidst the one, while having been socialized
among the othor.

The soolal distance betwoon classes in Pinola 1s such
that the Ladinized Indian bosomes marginal to both his group of
oerigin and to the one he is trylng to enter. There is no halfway
mobility in this system., Stonequist, in his analysis of the mare-
ginal man, draws some conclusionsz which apely exactly to the site
uation we are dealing with,

The oconcept of the marginal man rofers to any individual
who is living in two cultures which are in oenflict. By the
phrase 1living in two cultures:is meant the: participation of
the individual in sach cultuve or group to such an extent
that he is able to take the point of view or attitude of each
of the two cultures toward the other, By conflict is meant
a relationship between the two groups which involves attitudes
of superiority, contempt, prejudice, eto., on the pars of the
more powerful group toward tho other and weaker., These attl-
tudes may find open and blatant expression or they may be
subtly expressed by a reserve, The marginal individual is
one who has ties of origin, whother through one or both par-
ents, with the weaker or mimority and who has also oome to
identify himself in some vays with the dominant group. Be-
cause he has this double identification with the two groups
in oonfliot he experiences in his own mind the external cul-
tural oonflict {Stonequist 1930:307).

Mobility in Middle Ameriean bicultural communities has
been analyzed by students from the point of view only of upper
olass barriors., We want to stress that in Pinola the barriers
have t0 be understood as double, those which the upper classes
sot before the climbing individuals and those which his own olass
erects. Only when wo consider both types of barriers does it be~
come olear why the stratification present in this tows in a way
tdeternine"” the forms of marginality.
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In Pinola the marginality of the socially mobile is ao-
oentuated since, rather than meroly a progression, Ladinization

is a true oonversion,



APPENDIX I

Sources of Information )
Por the purpose of roference :symbols are given for in=-

formants who were the basis of the findings. The following is a
113t of selected informants with whom we worked during our stay
in Pinola, When either "Indians say" or "Ladinos say" appears in
this paper, tho statements referred to were heard repeatedly from
numerous individuals of the group indicated.

(A) David Segura Vernis (44 years old), Ladino=engineer
from northern Mexico who was married to (C) in 1946 and set-
tled down in Pinola. IHe owns two power mills for grinding
corn, trucks, two ranches, a movie house, and beehives; and
he engages in buying agriocultural products from loocal Indians,
He furnished confidential information about the faking of pop~
ulation percentages in census,

(B) Alberto Méndes Tovilla (26 years old). Acoulturated
Revestido, literate, Identified with his group., Has not
travelled outside Pinola untll recently when hoe worked in
San Cristobal as linguistic infomant for the University of
Chicago Chiapas project.

- (C) Blva Villatoro de Segura (33 years old). Ladina,
Member of the richest family in town. Engages acotively in
same commeroial activities as husband (A).

(p) A a Argllolle (41 years old). Ladino.
Teaocher in the loocal elementary school,

(E) Melquiades Visques (48 years old)., Half-Comiteoco,
originally from a nearby ocolony., Small agrioulturist., Active
member of the Catholic churoh and president of the sodality
of San Migusl {some people say he is a Revestido). Wide ties
of oompadrarse with local Indians,

(4]
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{F) lus culllon de Ruim (40 years old). lalf~Comiteca.
Originally from Comitdn, hes 1ived in Pinole for the last 30
years., Owns a small canteen, Husband is small egrioulturist,

(@) Pedro Ruiz (50 years old), Halfe=Comiteco born in
Pinola, Small agriculturist.
(§) Elias Gordillo (65 years old). Ladino, Works rew

pairing watches, typewriters and other machinery. Also writes
applications and titles to land Ior illiterate people.

(I) Eladio Ruiz (40 years old). Half-Comiteco (some ine
formants say he 1s a Revestido). Originally from the Ranchos.
small agrioulturist. Works as mason in town alse. Active memw
ber of the Catholic church., Wide tles of compadrazpo with lo-
cal Indians,

(7) Bmilioc Martfnes (60 years old). Ladino, Owner of
one of the big stores in town,

(K) Bricio Herndndes iontoys (33 years old). Conservative
Indian, On his way to being a member of the hierarchy of super-
natural control.

(L) Agustfn Ldpez (20 years old), A Revestido acculturar-
ed Indian, Thoroughly identified with his group, Will be a
ourer in the future.

(M) Angé_l;oa m.z (48 years o0ld). Ladinized Indian
woman, brought up in fadino godmotherts house in Pinola,

{N) guillermo jMoreno (19 years old). Ladinized Indian.
ldterate. His father is married to a half-Comiteca and Gui~-
3armoe has already "passed."

(o) José pmutista (35 years eld). Ladinized Indian, Small
agriculturist, marimba player, Married to a halfwComiteoca.

(P) @Alberto m;nms (23 years old), Ladiniz~d Indian,
Claims he was born out of wedlook of a Ladino father and an Ine

dian mother, Since his adoption, at 3 years old; he has lived
with an Indian family,

(a) gGandolaria mgg {18 years o0ld), Ladinized Indian,
Recently married to a half=gomiteco.
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(R) Augusto Dautista (41 years old). Ladinized Indian.
Yormer marimba player. arried to & half-Comliteca, Recently
moved out of town to Ixtapilla where he owns & small store.

(S) Alberto garofa (28 years old). Ladinized Indian.
Literate, Ilas lived many yoars outside Pinola. Small agri-
oulturist, part-time carpenter, Harried to a local half-Comiw
toca,

(T) Felix Ramfrez (U4s years old) Ladinized Indian.
small agriculturist. Married to e half-Comiteca.

(U) Miguel Méndez (20 years old)., Ladinized Indian.
Works for long periods in the coffee plantations neer the city
of Tapachula,

(v) Asunecidn Montoya (25 years old)., Ladinized Indian,
Works as foreman in the rice mill near Pinola, Comes to town
only on weekends.

(W) Mertfn Méndez Bautista (56 Years old). Very acoul-
turated Revestido Irdian, Identifiod with his group. Married
to a local Indian woman, Lived for 20 years in other ocities.
Also travelled widely as a soldier.

(X) BZErnestina Bautista Santis (36 years old). Conserva-

tive Indian woman.,

(Y) Silveria Toville (70 years old). Conservative Indian
woman,

(Z) Juan Tovilla (69 years old). Indian leader., Plays
the role of intermediary with Ladinos. Travels often to oapi-
tal of the State. Rich man,

(AA) Miguel de lo Oruz (50 years old). Hulsteco resident
in Pinola, Leader in special situations which require dealing
‘with ladinos., Has bean president of the looal Ejido and is
now representative for Cémminal lands, Rioh man,

(AB) Nassgdo Jiménez (38 years old). Literate. Leader
of the Indians in situetions of contaoct with Ladines, At pres-
snt haé & minor post in the Ladino Munioipal presidency.
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(oc) Alejo pérez (60 years old), Leader of Indian people
in same position as (AL) and (DB). Has been president of the
Ejido for many years., §as traveolled widely. Literate., late~
1y has lost prestize even in that particular role as inter-
mediary bocause he leans too overtly to the side of the Ladinos.

{DD) BEmilio Solano (44 years old)., Revestido, aecultur-
ated Indian, Identified with his group, Literate, Is & ourer.




APPENDIX IX

Oritique of Tumin's Study

We have reserved for the last section of this paper a com=
ment on Tumin's book, Gaste in a Peasant Socidty. This is a
study which has many points of contact with the subjéet matter
whidh: has ooncorned us here, Not only is the community on which
the study is based, San Luis Jilotepeque in Guatemala, Ladino=-
Indian, as is Pinola, but Tumin also describes the inter-ethnic
relationa, and considers the forms of interaction and the patterns
of avoidance., The sooial structure of San Luls appears to have a
high degree of coincidonce with the one in our Chiapas town., Yet,
the author's thesis is "that the stratification system in San Luis
18 casto-like, with two castes fitted into one sooial systom in a
type of equilibrium which requires their common —partiocipation in
many aspects of the social 1ifoe (1952:59) .ss but where the lines
of olass mobility are not open to anyone defined as an Indian®
(1952:215).

Qur comments may appear somowhat disorganiszed bescause they
touch on different aspects of Tumints study, such as: (1) inoom-
plate Ainformation on one of the two castes which results in assunp-
tions, relating to wvalues, beliefs, norms and attitudes which do
not correspond to reality; (2) the presentation of the data, i.e.,
the encounters between castes; and (3) a lack of elaboration in
ocertain sections in the desoription of the possible social and oule
tural changes in San Luis.

As for Pinola we have, this far, presented our data:en the
Ladinigzed Indian and have disoussed the beliefs and value systems .
of the Tseltal Indianas, It has been our aim to stress the barriers
to mobility set before the individual who attempts to oross the
class boundaries, both by Ladines and by his owm group, and the
partioular channels along which soocial mobility must take place.

Tumin®'s work in San lLais was mostly based on the results
of questionnaires and lacks suffiocient information which would as-
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sist in understanding Indian norms. Throughout the book, the au=-
thor analyzes the barrierc sét to mobility by the uppor class, but
any real understanding of Indian religious beliefs, of the forms
of Antragroup soclal control or of the role o0f the Indians in ine
teraction is absent.,

Unfortunately, this approach permoates the description and
ovaluations made by the author, It is difficult to agree with the
statoment that

the fact of non-sharing of values i3, in short, what makes 1i¢
possible for the Indian to be insulted by the Ladino, as the
Ladino sees it but not as the Indian soces it.... Indians lmow
that the Ladinos think poorly of them, But this *lmowledge’
18 differont fron tha tawareness' which implics recogaition
plus sensitivity (Tumin 1952:138).

In our experienca both recognition and sensitivity to
slights were extremely sharp among Indians who verbalized oclearly
the ways in whioh Ladinos used Indians to thelr own advantage in
tho eaocnomic sphere, scorned some traditional Indian customs which
as a result had to bs given up, insulted Indians in public Af they

did not follow Ladino commands promptly, and so forth.

It was not horne out in our data that the non-sharing of
values insulates tho feclings of the Indians., It is rather that
the values and the strioct norms {or behavior whlch regulate intrae=
Indian society do not provide them with a ready=to=hand role in
which to reast to insult, since in their own culture, face~to~face
conflict solving is noticeable absent and besides that, their
status, subordinate to that of lLadines, would make them subject to
strong negative sanctions if they behaved differontly.

One oould not expect to find an exaot roplica of the Pi-
nola ways of social control in San luis, Yet, it is apparent that
many aspeots of Pinola life are present in the Guatemalan village.
For instance:

A number of Indians who oan afford brick floors have not
had them put in their houses, Ono of the standard rationale
isations offered in oxplanation of this fact is that 'wo are
too poor.' Basiozlly this refers not to the econocmic abllity
to censtruct a hrick floor but, rather to the ability to pur-
chase thoss othor symbols of status which in the prevailing
definitions aro natu.wal concomitants of bedek floors, When
the Indian therefors inaista that he is too poor to be able
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to afford something whioh in faot he could afford if it wore
¢0 be hig only purchase, he really refers to the faoct that
he has no *right'! in terms of his total economic status to
think in the terms implied by brick floors, This sentiment
generally prevails throughout the Indian group and it is ro-
inforced at 2ll points by the invidious view Indians take
toward those ameng them who pretend toward wealth or soclal
status as measured by conspiocuously consumed items of dis-
play, It requiros a great deal of courage on the part of
any Indian to flaunt this econvention and to bear the conso=
quenoces (Tumin 1932:107-108),

The danger of negative sanctions in case of violation of
communi sy egalitarian norms, and the role of witohes and witoh~
oraft as a form of soalal control, of which ths preceding parsa-
graph 1s an example, passes wnnoticed in the pages of Caste in a
Poagsant Sooiety. Yet, a2s said boforo, it can be inferrod from
the oontext. Again, I quote at length:

As in any system whore yeason is not the primary gulde,
the ideas sconcerning the relations bsetweon maglical forces
and health in San Luls display some marked gegonsi.gtmciea
[underlining ouvs]. The net result 6 Baae disease
maey be held on differont occasions eo bo differently caused,
the preferonce for one or another notion depending not on
pathologloal symptoms nearly so much as on the soclo-psycho-
logtoal situation of the patient relative to possible hos~
tile acts by himself and his enemies. Thug for instance,
whon one feols securse about his good standing with his asso-
oiates, tho ocourrence of a pain in the stomach may be at=
tributed simply to overeating. When however, this pain
oomes shortly after tho pationt has had an argument, it is
belioved that the likelihood is increased that seme magl~-
oally induced foroe such as an ovil wind, purposively cone
Jured against him 1s rosponsidle ... bejdeof is invested in

ous types of magiocal theories ... [like] magiocal orea-

' s and powers, such as small animals secretly placed ine
side of one, which then grow and ghostlike creatures of no
particular form whioh simply torment the person.

The speocialist in théeuuse of these materials and the
oontrol of thou foroes is called a brujo, or wisard, and
his art , or witchoraft. He or she is to aot
semetimes on padd inatigetion of an enemy; sSometimes’
out of m.r nalico, sometimes in retribution for bud
iuny said or t’gonght about him, Oonorauy, :
3 ] *.i:) VI D3 958 @l i

In the actual diagnosis of a d&soan the wizard hired...
conducts an inquiry ... questions are asked concerning pos-
sible offense given ...
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It 15 Anterosting in this regard, that many of tho wiz-
ards who aro held capable of black ma.gi.c are also consgidered
erﬂ.oient ourers o!‘ disease.... i. *

This lengthy quotation is a brief oxample of what weo
would refer to as lack of depth in the knowledge of San Luis oule
ture, which vitlatos some of the interpretations arrived at by
the author. Thus, when he describes a group of Indians, who ap=
pear to bo very similar to the Ladinized ones in Pinola, he says
that

the groatest dissatisfaction with the traditional [Indian]
pattorn 13 to be found among young men who are beginning to
operate within a cash economys to forego religious devow
tions; to accept secular Ladino definitions of what is de=
sirable; and to ignore the prestige and respect tradition=
ally commanded by o0ld men of the group (ibid,:228).

Tumin does not press the point any further and describes
only briefly two cases of Indians who are trying to bridge both
oultures and for whom

1% 48 no longor possible in terms of their own attitudes to
fit again into the traditional Indian structure and by no
means possible, in terms of Ladino attitudes, to have any
real mobllity inside Ladino social organization., They are
marginal to both cultural foci and derive full satisfaction
from neither (ibid,:230).

As to what is really the behavior of these men or what
are the seoular Ladino definitions of what is desirable which they
adopt, or more partisularly, in just what ways the prestige of old
men 48 ignored, no further information is given. Such an impore
tant statement as "a portion of the Indian community is being slowe
1y fractured off so that it comes to share Ladino values and thus
deprecate other portions of the Indian community" (ibid,:229) is
unconvineing, It would have bgen interesting to the reader to
imow more about what lies behind such statements as: "soocial and
cultural changes are initiated in San Luis 4in part by those indi-
viduals who are cast off the main currents of the oulture by its
Anadequacies and/or their own" (ibdd,3:139).

A last agspect to comment on is Mumin'a olassification of
ladino=Indian interaotion in San Luis in situations characterized
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by one or more of the following conditions: (1) Ladinos and
Indians are mubtually depondent for the succoss of the effortd
about which the situation is constructod [seller=buyer; em=
ploysr-employee; landowner-tenant]; (2) one group noeds the
othe? and profits from its participation without the latter
incurring any loss or fesling espooially *used! [zodparents
prostitution]; (3) both broups are compelled by a force or
custom oxternal and compulsive upon both of thom to particie
pate jointly [ladino religious and political affalrs, educa~
tionl; (4) the joint participation is unavoidable and of
ghort duration, even though it may be rogular in its occur=
rence [meetings in streets, roads and plaza] (ibid,:174).

That this classification is not ideal can be seen by the authort!s
statament that many of those oncounters share more than one of the
listed conditions, Certainly, if "caste interaction" in San lLuis
prescribes a derisive treatment for Indians, in order to reinforce
soclal distance, it is manifeatly unlikely that an Indian prosti-
tureo will not feel "used® by o Ladino.

This statement, as well as the others quoted above, tends

to make diffioult a realistic understanding of the class structure
in Tumin's Guatemalan community.
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